HEAVENLY WRITINGS: CELESTIAL COSMOGRAPHY
IN THE BOOK OF THE SECRETS OF ENOCH

(KNHPH ¢TH TaHHL €nHoX0)!

FLORENTINA BADALANOVA GELLER (BERLIN-LONDON)

1. The apocryphal Enochic corpus

The apocryphal Books of Enoch were originally composed in either Hebrew or
Aramaic probably no later than the 1st century BC. They survived in three versions:
Ethiopic (1 Enoch)?, Slavonic (2 Enoch, also known as The Book(s) of the Secrets
of Enoch the Just, or The Slavonic Apocalypse of Enoch)®, and Hebrew (3 Enoch)*.

' A shorter version of this text was presented at a conference organised by A. Kulik at
the Hebrew University of Jerusalem on “Early Judaism and the Slavonic Pseudepigrapha”
(46 June 2012). Preliminary results of my research on Enochic chronotope (and related
patterns of celestial topography) within the intellectual milieu of the Byzantine Common-
wealth appeared in some of my earlier publications: see BadalanovaGeller 2010;
2012. I am now engaged in finishing a new edition of 7he Book of the Secrets of Enoch
(Knuru erht Tanns €noxo) from the Manuscript 321 from the Belgrade National Library.
Provided in the Appendix below are fragments from the same Ms. (in translation).

* Extant Aramaic fragments from Qumran parallel the Ethiopic version: see M i 1 i k
1976; B h a y r 0 2005. For further information on / EnochseeCharles 1913: 163—
277, Knibbl1978;Greenfield,Stonel1977: 51-65;1979: 89-103; Sparks
1984: 169-319; Charlesworth 1983: 5-89; VanderKam 1984; Nick-
elsburg200l;Reed2005;Schidfer 2009:53-76; X pucToBa 2008:11-13,
25-105. After the discoveries of Qumran it has been suggested that some sections of /
Enoch (i.e. the earliest manuscripts of the Astronomical Book) may be dated to the end of
the third / beginning of the second century BCE; see the discussionin C 0 111 n s 1998:
25-84. For a general survey of the literature on Jewish apocalyptic tradition, see Ston ¢
1980; Himmelfarb1983; 2010.

* It has been announced recently that fragments of 2 Enoch (chapters 36-42) were
discovered in 1972 in Coptic manuscripts from Qasr Ibrim in Egyptian Nubia. They are
being currently studied by Joost Hagen (Leiden University, the Netherlands); see http://
smes.weblog.leidenuniv.nl/2009/04/14/no-longer-slavonic-only-2-enoch-attested.

4SeethediscussioninCharlesworth1983:223-315;Schifer 2009: 33,
315-330; 2012: 103-149.
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The protograph of the 2 Enoch® presumably originated from a Greek Vorlage
which was based on either Hebrew or Aramaic original; it is argued that the earli-
est translation of this (no longer extant) Greek prototext (which was fostered by
Septuagint-related tradition® and further influenced by Christian ideology of the
Byzantine Commonwealth) appeared most probably in Bulgaria in the 10th cen-
tury’; Tordan Ivanov suggests as terminus ante quem 11"—12" cent.® The Book of
the Secrets of Enoch survived in two major recensions (shorter and longer)’; some

5 The first translation of “the Slavonic Enoch” into English was made by W. R.
Morfill; it was edited by R. H. Charles and published as a monograph (with his introduc-
tion, notes and indices); see Morfill,Charles 1896. Recensions of 2 Enoch were
also published by J. H. Charlesworth (Charlesworth1983:91-221) and H. F. D.
Sparks (S p a r k s 1984: 169-362). For more details, see A. Pennington’s Introduction to
her translation of the shorter recension in H. F. D. Sparks’edition(Pennin gt o n1984:
321-326) and F. Andersen’s introductory notes to his translation of the longer recension
inCharlesworth1983: 91-100. Further on The Book of the Secrets of Enoch in
Slavonic apocryphal tradition, see the discussioninIl o m o B 1880:66-139;CokonoB
1899;1905:395-397,399-402; 1910; U Ba n 0 B1925:165-191;M et e p ¢ k u i 1963:
130-147; 1964: 91-108; I[TeTtxkan oBa 1981: 49-63, 350-352;: HaBsTaHOBUYU
2000: 204241, 387-392; X pucTonBa2008: 16-18, 107-132, 143-145; as well as
Bonwetsch 1896;1922;Schmidt1921:307-312;Vaillantl1952;:Santos
Oterol1981;1984:147-202;B6ttrich1991;1996;1997;Alexander 1998:
101-104, 116-117;Anderson 2000:99-102; St o n €2000: 45-48;0rl o v 2004;
2007; Badalanova Geller2010; Schifer 2009: 77-85.

¢ One detail (among many others) suggesting a distinct awareness of the Septuagint
pattern on 2 Enoch can be seen inthe age of Enoch when he fathers Methuselah. This de-
tail is often omitted in shorter recensions, but when it is included, Enoch’s age is given as
165 years, as in Septuagint, rather than the 65 years, as in the Masoretic text and Vulgate.
Of particular importance in this connection is the discussion in the recently published sem-
inal article by Nicholas de Lange, who maintains that “Byzantine Jews used Greek Bible
translations” (de L a n g e 2010: 39), and that “Akyla’s translation was still being read
publicly in the sixth century and maybe much later” (de L an ge 2010: 46). He further ar-
gues, “that Byzantine Jewish men, from an early age, learned to read the Hebrew Bible not
only through the medium of the Greek language [. . .] but with the help of translations into
Greek that were largely based on the second-century CE translations of Akylas, with its to-
tally distinctive Greek vocabulary and approach to translation”, see de L a n g e 2010: 53.

On the shifting chronology of Enoch’s life in the Old Greek Translation of The Book of
Genesis and the Hebrew text, with special emphasis on Pseudo-Philo’s Liber Antiquitatum
Biblicarum also following the Septuagint and thus “having Enoch live 165 years before he
begets children instead of 65 years as in the Masoretic text”, see Larson 2005: 86-87.

"IlerxkanoBa 1982: 351. However, some scholars have argued (unconvincingly
from my point of view) that: 1) the first translation of 2 Enoch into Old Church Slavonic
was made in medieval Russia; 2) it was a direct translation from a (now lost) Hebrew/Ara-
maic protograph, but not from a (no longer extant) Greek Vorlage; 3) this earliest translation
of 2 Enoch represented the shorter recension of the apocryphon, on the basis of which the
longer recension eventually emerged; see Memepcku it 1963: 130-147; 1964: 93-102.

*Meanos 1925 167. '

? For surveys of Slavonic MSS containing The Book(s) of the Secrets of Enoch, see
Coxkononl899;1910;Anumupcruit1921:81-88; M BanoB1925: 165-166;
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scholars suggest, however, that there might be a need for a further terminological
clarification and hence more precise taxonomy based on the length of the text thus
dividing the recensions into three categories: shorter, intermediate and longer. I
follow the classification according to which the text-witnesses are designated
as either belonging to the shorter or to the longer recension.

The most exhaustive palaecographic assessment of MSS containing 2 Enoch
remains that of A. I. Tatsimirskii. In his monumental Bibliographical Survey of
South-Slavonic and Russian Apocryphal Literature: Catalogue of Monuments
(Old Testament Apocrypha)", he devotes a special chapter to the Enochic corpus.
There he lists the following text-witnesses'':

i.  MS Ne 321 (fols. 269a—-323a); until 1941 part of the Collection of the
National Library in Belgrade'?. The text is a 16" century Bulgarian redaction’® (see
the translation below); it represents the longer recension. According to Sokolov,
the MS was copied by a certain “Monk Sava” (“iepomonaxs Casga”)', the en-
crypted version of whose name (rendered as Caran)'® appears on fol. 177 (in the
third paragraph)'.

ii.  MS Ne 13.3.25 (fols. 93a—125a) from the Academy of Sciences Col-
lection (St Petersburg), Bulgarian redaction, copied in the 15"-16" century in
Romania'’; the text represents the longer recension.

Memepcxuii1964:93-94;Andersenl983:92;Pennington1984:326—-
327. For text-editions of some of the MSS and examination of related secondary litera-
ture,see Coxono B 1899; 1910; [Iornuu 1862: 15-16; TuxoupasoB 1863:
19-23; ITopbupren 1877: 51-52; Uraunos 1925: 167-180; [leTkauoBAa
1982:49-63,350-352;seealsoMorfill,Charles189;Forbes,Charles
1913:425-469; Bonwetsch1896;1922; Vaillant1952;Andersen 1983:
91-221;Pennington 1984:321-362; Santos Otero 1984: 147-202.

WSee IuumMupcxuii 1921: 81-88, butalso Cokonos 1910: 10-122.

"' An earlier (and less detailed) list of the text-witnesses can be found in my Max
Planck Preprint,see Badalanova Geller2010.

" Published by C o x 0 1 0 B 1899: 1-80 and used as “the basic variant” (“momo-
XKeHb BB 0CHOBY”) of the longer recension; see also the discussion on the text in the
posthumous publication of his research notes (C o k 0 10 B 1910: 8, 10-32). Vaillant,
Andersen and Pennington designate it as “MS R”, whereas Bonwetsch refers to it as
“MS S

“Coxomos 1899: 1-80; 1910: 10-32,Mem e p ¢ k u if 1964: 93.

" Sokolov’s reading of the name of the scribe is based on his earlier research on
medieval Slavonic cryptography; C o ko o B 1910: 16-17.

" The latter (i.e. the alias ‘Savl’) can also be allegorically interpreted as a version of
the name ‘Pavel’ (i.e. Paul); see Acts (13:9).

' In fact, it was scribe’s signature (“noanmcs mucsia”); C o x 0 1 o B 1910: 16.

"7 Excerpts published by Coxomo s 1910: 47-53 (who designated it as “Ms
A7); this copy forms the basis of the English translation of the longer recension of
2 Enoch produced by F. Andersen (Andersen 1983: 102-212). Bonwetsch, Vail-
lant, Andersen and Pennington designate it as “MS J”. The original MS still remains
unpublished.
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ili.  “The Poltava MS” (fols. 1-25) from the Khludov Collection of the
State Historical Museum (I'MM, Co6panue Xmaynoa)'s, Ruthenian redaction'®,
It was copied in 1679, in the Orthodox Monastery of the Exaltation of the Cross
in Poltava (now Ukraine), at that time part of the Polish-Lithuanian Common-
wealth. This initiative was accomplished due to the efforts of a certain hiero-

monk Gennadius, who was also the hegumen of the monastery (Knrira W TaHHaxs
EnoxoRHXD THa Apeaora MEKA MEAfA H BroAEIRA. CriHeata kB rpsAs [ToaTdrs., [pH
lipueh XpAms Bacpuia FAa Bia 1 Chica nawero lie X3, B afiro ® cozadiia MHJAL...
Crtia ke M5 Bra Nutero le. X sakoo. Za CTAPANNAMB BB Tepomonacexs Reedterrare
FANA WA TeNAATA BbIBLIAT iroymeno & Moarars. [Mpn WeATeAH BozagHmenia
[ AnA). According to its opening clause (“npeamora’”), the MS was dedicated to the
young Ruthenian Prince Alexander Konstantinovich Ostrogski (“rcie WereLonoms
R ReAMOkM0 IKiTkaTH & 18, RS P\AG;SZ;.NA_;JOBH KoneTanTrnornug. Bikiew Matio Ki
Werpozioms. Roerdaruornt Kie'ccoms™), whose premature death occurred in 16032,

As for the text of 2 Enoch itself, it is considered to be a “poorly copied, full of
scribal errors version of an earlier Moldavian-Bulgarian MS” which is “rather
close in its content to MS No 13.3.25 (fols. 93-125) from the Academy of Sci-
ences Collection (St Petersburg)”?!. It represents the longer recension.

iv. MS Ne 3 /18 (fols. 626b—638b) from the Uvarov Collection, now in
the State Historical Museum ("'MIM), Moscow. The MS is a 15" century Rus-
sian redaction copied from an earlier Bulgarian protograph®?; the text represents
the shorter recension.

** First published by A. Popov in 1880 in Vol. 3 of the Transactions of the Historical
and Archaeological Society of the University of Moscow (IT o n o 8 1880: 67, 75-83,
89-139) and then by @ p a u x 0 1896: 39-64; see also the commentaries on the text
inCoxkomnos 1910: 32-33 and Mem e p c k u if 1964: 93. The edition of Popov
was used as a primary witness to the text of the longer recension in the translation of
2 Enoch into English (by Morfill and Charles, and later by Forbes and Charles, who
designated it “MS A”) and into German (by Bonwetsch, who refers to it as “MS P”).
Vaillant and Andersen also mark it as “MS P”.

¥SeeVaillant1952: viii.

** He was the much lamented son of the renowned Prince Konstantin Ostrogskii
(Kussp Koncrantun Ocrpoxcknit), the intellectual and financial engine behind the first
complete printed edition of the Bible in Church Slavonic, published by Ivan Fiodorov
(UBan ®énopos) in Ostrog in 1581 — the famed “Ostrog Bible” (“Octposkckas Bubmus’);
see [IomoB 1880: 73-74.

' See Memepckuit 1964: 93: “Oror cimcox 6uin mepenucan B [lontase B
1679 1., on npezacTaBaseT cobOI0 OYEHB JYPHYIO M IIOMHYIO OMHOOK KOIHIO Gomee
APEBHEH MOJIABCKO-00/IrapCKoi pyKOITHCH, TEKCT KOTOPOH OUeHb OJM30K K MPE/IIECT-
Bytome” (i.e. “pyxonucs OpBIIe Komtekimy A. M. SiMMUPCKOro, HhIHE XpaHAIancs B
bubnuorexe Axagemun nayk CCCP, BAH Ne 13.3.25”); see also Vaillant 1952: viii.

** In his edition of the 16th—17th century Bulgarian recension of the text of 2
Enoch (MS Ne 321 from the Collection of the National Library in Belgrade), Soko-
lov provides parallel readings from this text-witness (C o x o 10 B 1899: 1-80). The
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v.  MS Ne 45.13.4 (Xponoepaguueckiii coopruxv) (fols. 357a-366b.)
from the Academy of Sciences Collection in Sankt Peterburg (now bu6nuoreka
PAH); it was copied in Russia in the second half of the 16th century. It was
discovered by V. Sreznevskii in June 1902 in Vologda during his palaeographic
expedition. According to V. Sreznevskii, the text is a twin of Uvarov’s MS Ne 3 /18
(fols. 626b—638b) (“aBoliHMKD YBapoBckoi™)>, and betrays an earlier Bulgarian
protograph®*; the text represents the shorter recension.

vi.  MS Ne 151/443 (fols. 1-25), Serbian redaction copied in the 16
century from an earlier Russian text?; until 1941 part of the Collection of the
National Library in Belgrade®®; the text represents the shorter recension.

vii. MS Ne 2722 (fols. 9a-34b) from the 17" century, part of the Barsov
Collection?’ from the State Historical Museum (I'MM), Moscow; the text rep-
resents the shorter recension.

viii. MS Ne 1828 (fols. 522-545) composed in the 17" century, Russian
redaction; part of the Uvarov Collection?. It represents the shorter recension.

ix. MS Ne 125 (fols. 308b—330a) from the (then) Court Library Col-
lection, Vienna (now Osterreichische Nationalbibliothek)?’; Serbian redaction

full edition appears in the posthumous publication of his research notes (Coxo 10 B
1910: 111-130); see also his comments on the history of the discovery of the MS
and its content (CoxoxoB 1910: 9, 33-44). Sokolov designates the text as “the
intermediate recension” (“npomexyrounas penakiua’), a definition disputed by both
Bonwetsch (1922) and Vaillant (1952) who prefer to classify it as a pri-
mary witness to the text of “the shorter recension”. This edition forms the basis of the
French translation of The Book(s) of the Secrets of Enochby Vaillant (1952) and
the English translation of the textby Pennington (1984).

# See his “Report to the Department of Russian Language and Literature at the Im-
perial Academy of Sciences regarding the expedition to the Olonetsk, Vologda and Perm
regions (carried out in June 1902): list of acquired manuscripts” (Cpe3HeBCK u if
1903: 109-111, 122-123). This edition forms the basis of the English translation of
the text of MS A4 produced by F. Andersen (1983: 102-212). The text was published
and translated into modern Russian (with accompanying commentary apparatus) by
L. Navtanovich (HaeTan o uu2000:204-241, 387-92).

¥“CpesneBckuitl903:110.

PSeeMemnrepckui1964: 93-94,

*® First published by Novak o vi¢ (1884), and later referred to (as a witness
to the shorter recension) by Co ko no B 1899: 83—107; it is further used as the basic
text for the translation (of the shorter recension of 2 Enoch) into English (first by Morfill
and Charles, and later by Forbes and Charles), and into German (by Bonwetsch).

?7 Published by Sokolov (Coxomos 1899: 83-107) who used it as the basic
variant of the “shorter recension” (“cokpaiennas pegakims”); see also the commentaries
on the content of the MS in the editionin Coxonos 1910: 5469,

* The MS was published by MunbskxoB, [Tonsuckuii 2009: 459-493,
along with translation of the text into modern Russian and commentaries (M 1 15 K 0 B,
[Tonaucxu i 2009: 494-551).

# Used by Sokolov as a parallel variant in his edition of the shorter recension
(CokxomonB1899: 83-107); see also his research notes (CoxomoB 1910: 74-77).
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copied in the 16"—17" century from an earlier Russian text®. It represents the
shorter recension.

X. MS (fols. 87-98b) composed in 1701; part of the Barsov Collection®'.
It represents the shorter recension.

xi.  MS Ne 3092 (fols. 93-99b) dated to the 18™ century; at the time when
Iatsimirskii produced his Bibliographical Survey, the MS was part of the Col-
lection of the Society of Lovers of Ancient Literature (“O01mecTBo 1100uTeENEH
npeBHel mucbMeHHoCTH )2, It represents the shorter recension.

Tatsimirskii further lists another 26 fragmentary witnesses to 2 Enoch (“n3gie-
yeHisa U3 naMmaTHHUKA), with the most significant among them being the following
MSS3:

@ The 14" century Merilo Pravednoe (Mepuno [Ipageonoe) from MS No
15 (fols. 36-38), from the Troitse-Sergievskaia Lavra Collection®;

il MS Ne 202 [489] (fols. 335-337r) from the Holy Synod Library Col-
lection (Moscow), dated to the beginning of the 15" century?;

iii. ~ The 15" century Kormchaia (Kopmuas) from MS Ne 556 (fols. 598b—
602b) from the Uvarov Collection;

iv.  Merilo Pravednoe (Mepuno Ilpasednoe) and Kormchaia (Kopmuas)
from the 15" century from MS Ne 187 (fols. 34—37) from the Holy Synod Library
Collection (Moscow);

V. Kormchaia (Kopmuas) from the 15" —16™ century from MS Ne 414
(fols. 109—460) from the Theological Academy of Kazan Library Collection;

vi. MS Ne 253 (fols. 543-545) from the Holy Synod Library Collection
(Moscow), dated to the beginning of the 17" century?;

vii.  MS Ne 3058 (fols. 391-393) from the Rumiantsev Museum, dated to
the 18" century®’;

¥SeeMemepcxuii1964:94; Coxonos 1910: 77; the MS was published
by T. Jovanovi¢ (J o B a H 0 B 1 h 2003: 209-238).

3! Published by Sokolov (C o koo B 1910: 131-142) as a variant of the “shorter
recension” (“crMcok cokpatieHHo# pemakuum’”), and designated by him as MS B7; see
also the commentaries in his research notes (C o x 0 1 0 8 1910: 69-72). Unfortunately,
the current signature of the MS is not available to me.

2 The Society ceased to exist in 1932; since it was re-established in 2008 as a result
of the initiative of the Manuscript Department of the Russian National Library (Otnen
pykonuceit PI'b), it can be assumed that now the MS in question is part of its archival
collection.

BSeeSluumMupckuit1921: 85-88, based on C o k 0 1 0 B 1910: 77-105.

* Published by Tikhonravov (TuxoupaBo B 1863: 20-23); see the analysis
in Coxoso 1910: 106-118. The English translation of the text of the MS is produced by
Andersen 1983: 216-221; see also the discussion there (Andersen 1983:
215}

»See Cokouxog1910: 92-93.

**Published by C 0 x 0 1 0 B 1910: 155-157; see also his research notes (Coko 10 B
1910: 89-92).

7Publishedby Cokomnor 1910: 145-147; see also hisresearchnotes(C o ko 10 B
1910: 77-79).
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viii. MS Ne 578/147 (fols. 164—168) from the Rumiantsov Museum, dated
to the 16™ century®;

ix.  MS Ne 793 (fols. 401-402) from the Troitse-Sergievskaia Lavra Col-
lection, dated to the 16™ century®.

In 1981, Klimentina Ivanova drew attention to one more fragment from
the hitherto uncatalogued M. P. Pogodin’s Colection of MSS (kept in the M. E.
Saltykov-Shchedrin Library in St. Petersburg). The 16" century MS No 1939

(fols 289a—292a) from this Collection contains Caoro o kNHFB €rHoxa [TpareaNAro.
CABILIHTE 4AA0 MOE Mpeske NE BLILUA P[0CMIO] AL MOCTARH BEIKA TRAJKNATO H MOTOM COTROPH

RC'H TRAPBNBNATOY,

In his assessment of the recent studies on the Slavonic Book of Enoch, Ch.
Bottrich further points out that since the time of the Catalogue of Tatsimirskii, some
new fragments have been discovered; these were listed in his own survey*!. Of spe-
cial interest for him are the final fragments of 2 Enoch containing the Melchisedek
account; some of them develop as an independent narratives*.

Last but not least, in 2007 Johannes Reinhart reports the results of his recent
analysis of a Croatian Glagolitic excerpt of the Slavonic Enoch (also concerned
with the Melchisedek narrative)*,

There is one important detail that has so far escaped the attention of scholarly
examination of 2 Enoch; to the best of my knowledge, it has never been pointed
out that all (so far registered) text-witnesses of the longer recension of the Book
of the Secrets of Enoch are either Bulgarian redactions (i.e. MS Ne 321 from the
Belgrade National Library and MS Ne 13.3.25 from the Academy of Sciences
Collection in St Petersburg), or represent a version based on an earlier Bulgarian
original (as is the case with the South-Russian/Ruthenian “Poltava MS” from
the Khludov Collection of the State Historical Museum, copied in 1679). This
detail, I believe, is of great importance for the assessment of the reception history
of 2 Enoch within the realm of the Byzantine Commonwealth.

The question of whether the earliest Slavonic translation represented the
shorter or the longer recension still remains open*. However, on the basis of the
cross-textual analysis of the MSS provided by Sokolov (and others) it can be
argued that the longer recension preceded the shorter one®. I share this opinion.

3 Published by Cokonor 1910: 153-155; see also his research notes (Cokon0B
1910: 84-89).

% Published by Cokxonmo B 1910: 161-162 and Tuxoupasos 1863: 19-20;
26-28.

“HUeanoral98l:492.

“Bottrichl1991: 39,

42 See also the survey of the Melchisedek narrativeinMunpkos, [Tonauackuii
2009: 453.

“Reinhart2007.

# For a brief survey of the two opposite scholarly opinions on this matter, see
Andersenl983:93andPennington1984:322-323.

Y Coxomnos 1899; 1910. Following Vaillant, Pennington argues that the longer
recension “in its pristine form™ is found only in the Belgrade MS 321 (i.e. Sokolov’s
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As for the first reference to the Enochic apocryphal corpus within the context
of Slavia Orthodoxa, it is found in Symeon’s Florilegium* (i.e. the Sviatosiav
Miscellany) Fol. 254; Enoch is mentioned in the section devoted to the /ndex of
Esoteric/Prohibited Books (rkaHkoxe chkporbNbIHXB), the authorship of which is
attributed to Isidor of Pelusium (d. c. 450). In fact, Enoch is listed at its very top,
coming in second position after the Life of Adam and Eve:

IRAHKOKE ChKPORBNBIHXD » AAAMB + K + KHOXD « T+ MAAGKD * A, + MATIbAJCH * ¢
* MOAHTRA HOGHGHORA * S + KAAAA, * 7 * ZARETH MOOCHNB « H + RBCXOAD MOOVCHHHN
« o AAMOCH COAOMONH + T+ HAHHNO OEARAGHHIE +1a - HCAHHHNO BHABHHIE T8 - COONHHHNO
OBARAENHIE: T ZAXAJHHNO RABAGHHIE» A1 + HRAKORAA MORECTH - TE+METPOBO OBABAGNHIG
I3+ OBLXOAH H OVHENHR AMACKA (1l + BAPNARAE MOCKIAANHIE 1o = A BANHIE NAVAE -
€+ TIAVAORO OBARAGNHIE + KA+ OV'WENHIE KAHMENTORO « KE * HPNATOEO OWYENHIE + I -
MOAOYKAPIORO OYYEHHEE « KA, + GVAITEAHK 0T BAPHARBIY.

Still, the appearance of Enoch in the Index of Prohibited Books in Symeon’s
Florilegium cannot be considered as corroborative evidence proving “beyond
doubt” that the actual apocryphon was in circulation in Slavia Orthodoxa at the
time when the Florilegium was compiled/copied. It can just mean that the scribe
simply followed the original Greek protograph of the Florilegium (of which the
Index of Prohibited Books was already a part). However, on the basis of the ap-
pearance of Enoch in the Slavonic version of the ndex of Prohibited Books, an
argument can be put forward that by the time when its protograph was composed,
a Greek recension of Enoch was also known to the compiler.

The same applies to the multiple, repetitive attestations of the stock phrase “the
books of Enoch” (var. “the books of the righteous Enoch”) in Slavonic recensions
of The Testaments of the Twelve Patriarchs*; they may simply reflect the content
of the Greek Vorlage. However, the systematic references in The Testaments of

primary witness to the text); Andersen’s translation of MS J of 2 (Slavonic Apocalypse
of) Enoch brings new data into the discussion, but with the original text still remaining
unpublished (although fragments are found in Sokolov’s posthumous papers).

“For an exhaustive survey of the enormous bibliographical corpus of scholarly con-
tributions concerned with the intellectual and socio-political context of Symeon’s Flori-
legium, see JunexoB1991:9-17,Jleroukun 1984:33-40; MBauosal979:
57-96; Thompson 1993: 37-57.

7 Cumeonos c6opuuk 1991: 701.

*® Thus in Chapter 5: 5-6 of The Testament of Simeon (Lak+ Céinb), the following
statement is made: “I have seen it in the account (var. report, relation) in the books of
Enoch that your sons together with you will be corrupted by fornication” (rasxs OVBO
R CKAZANBH KNHI'B IGNOXOR® IAKO CHEE RAILIH ¢ RAMH R% BbAOYHKENRH HCTABRTH) see T u -
xoHpaBoB1863:100;IIopdupsesrl877:161. Similar references can be found
in The Testament of Levi (Lars Aegrun'): “as it stands written in the books of the righteous
Enoch” (o peve b kNHraX® tenoxa npareanare); “I understand from the writings of Enoch”
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the Twelve Patriarchs to the “books of Enoch”, along with parallel attestations of
some similar concepts (e.g. the idea of “seven traits™, or “seven spirits” which were
given to man at the Creation), indicate that these two apocrypha must have shared
a common intellectual background. Indeed, both of them are listed in the /ndex
of Prohibited Books in Symeon s Florilegium. Still, the question of chronological
boundaries for the translation of 2 Enoch into Old Church Slavonic/Bulgarian
remains open.

On the other hand, the linguistic analysis of the text of 2 Enoch indicates that
its Slavonic Vorlage was most probably written originally in Glagolitic script and
only later converted to Cyrillic. Indicative in this respect is the shift between par-
ticular numbers in various recensions and especially the alteration of 6 to 5, due
to the different numerical value of the letter E (ects) within the two scripts; while
the numeral equivalent of the letter ‘€” in Cyrillic alphabet is *5’ (¢ ), in Glagolitic
the same letter has the numeral value of ‘6°. Thus, when taken to the western side
of this Heaven, Enoch sees (according to some of the versions of the apocryphon)
five large gates through which the sun sets; according to other versions, however,
the number of these gates is six*. This kind of discrepancies between various
redactions suggests that the terminus ante quem for the translation/compilation
of the Slavonic protograph of 2 Enoch was the period when the transition from

(pazoymsxs W nHemenn €noxora); “I understand from the books of Enoch” (oyRBAAXD B
KBNHPAXD HeNoxoRaxs); see Tu X o HpaB o B1863:110-111;Ilop h up b e B 1877: 169.
See also similar citations in The Testament of Judah (Lakt Hioanns): “And I have also
seen what was written in the books of the righteous Enoch about the evils you will commit
in the last days” (oyBHABXB 0WEO & B KNHIAXS NOXORAX IEAHIO ZAA CTROPHTE B MOCABANAI
AHNH; VAT, OYRHAEXB BO 0¢4€ B' KNHFAXD CHOXOBAXD €AHIO ZAO COTBOPHTE B' MOCABANRAR ANH);
sce Tuxonupason1863:115;ITop ¢ upbes 1877: 172. Further parallel quota-
tions can be found in The Testament of Dan (Zagt Aanor' o goeTH H o rusRE): “T have
understood from the books of the righteous Enoch” (pAZOVMEXD BO RO KNHIAXD KHOXA
MPABCAHAIO] Var. gazovMexs Bo Ro kNHIaxh EHoxa [Mpareanaro) (Tm x o HpaBo B 1863:
126, [Top pup b e B 1877: 181), as well as in The Testament of Benjamin (Lart Benb -
iame"): “I gather from the words of the righteous Enoch that you will give yourselves up
to Sodomite practices” (pAZoyMBXOMB e 0 CAOBECH IENOXA MPABEANATO CHBEARAHTERECA HAAN
MORA BAOYKEHBIA COAOMBCKA] VAL, JAZOVMEXOMB e BO CAORECH CHOXA MJABEANATO COBAIAETEKETH
MAAA MOta BAOYKeHim copomeka) (TuxoHpaBoBr1863: 144, [Top pupsen 1877:
193). However, in some cases, as in The Testament of Asher (LarsTs AcHporn), when some

Slavonic texts give a reference to “the books of the righteous Enoch” [Tophup b e B
1877: 187), this very reference may be missing from extant Greek versions; the latter case
is most intriguing, as it suggests that either the Slavonic recensions used different Greek
protographs, or that the text was changed in the process of translation and/or compilation.
Further on the relationship between the Enochic corpus and 7he Testaments of the Twelve
Patriarchs (which was part of the text of the Palaea), see Forbes,Charles 1913:
428-429;Higgins1953:321-336; Nickelsburg2001: 96.
¥ See fn. 111 below.
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the Glagolitic to the Cyrillic script took place. Lexicographic examination of
the Enochic thesaurus supports this argument; the analysis of the vocabulary of
heavenly cosmography referring to the ‘Garden of Eden’ / ‘Paradise’ / ‘Heaven’,
for instance, shows that there is terminological fluctuation in the narrative. Dif-
ferent renditions of certain celestial toponyms are attested throughout the Enochic
corpus, with nopoaa and gan being employed concurrently. However, while pan
tends to stretch its temporal dimensions up to the modern dialects, the use of the
form nopoaa (= mapddeicog), with its earliest attestations in both Glagolitic (e.g.
Codex Marianus, Codex Zographensis and Codex Assemanianus) and Cyrillic
(e.g. Codex Suprasliensis) MSS from the 10th—11th centuries, passes its peak in
the 13th century and gradually becomes obsolete®.

Furthermore some lexical features — such as the stock phrase “xurpoe ci1080”
(thatis, ‘word as instrument/agent of divine Creation’), which refers to the semantic
cluster xairpocts (craftsmanship, artisanship, creativity), xaitys (crafty, creative),
XbITgbb (craftsman, artisan, creator), and ultimately to the concept of the Crea-
tor as craftsman and artisan — point towards the north-east, i.e. “Preslav Literary
School” (Ilpecnabcka kHIDKOBHA mIKoia)’! as a place of origin, rather than to the
south-west region of medieval Bulgaria (as suggested by Vaillant and Pennington).
These arguments will be presented elsewhere.

* See in this connection Crapocnapsuckuii cnosaps 1999: 481 and ®acmep
3: 330. Furthermore the survey of Slavonic monuments in which the lexeme MOJOAN
(= mapadercog) is attested shows that most of them were copied before the 13th cen-
tury (CpesneBnckui1895: 1208-1209). Of course, there are also later attestations
of the form, but it gradually ceased to exist as a part of the active lexicon; see CPsI
1991: 120-121. As for the Enochic corpus, it routinely conveyed the lexicon of earlier
versions. One such case is presented by the 15th century account of 2 Enoch (Russian
redaction) from MS 3 (18) from the State Historical Museum (I'MM) in Moscow. The
anonymous Russian scribe renders the phrase “and placed me in the middle of Paradise”
as MOCTARHITA MA MOCpeA, MopoAsl, employing the same term for ‘Paradise’ as the one used
in earlier Glagolitic and Cyrillic texts from the Balkans. This kind of linguistic data
is rather useful in defining both the time and the place of origin of the earliest Old
Church Slavonic copies of The Book of the Secrets of Enoch. In this particular case,
evidence gathered from lexicographic sources suggests that the terminus ante quem
for the translation/compilation of the Slavonic protograph of 2 Enoch was the period
when the transition from the Glagolitic to the Cyrillic script occurred; as for the place
of origin, the evidence points towards Bulgarian scribal tradition of that period. See
also the discussion below, p. 209-210.

*! For the lexeme “xmitpocts” (tégvn, 1| ‘craftsmanship’, ‘artisantry”), together with
“ropazabeTre” (EmioThun, 1 ‘knowledge’) as unambiguous features of the explicit philo-
sophical “vocabulary of Creation” used by John the Exarch in his Hexaemeron — and
hence, as distinctive terms (i.e. “npecnasusmn™) betraying the intellectual input of the
“Preslav Literary School”, see b b1 4 k 0 B 1987; 52—65.
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2. Models of celestial topography in 2 Enoch

There are two models of celestial topography outlined in 2 Enoch, and they are
revealed in two quite independent, although interrelated, consecutive narratives,
presented by fwo speakers. The perspective of the first storyteller is human, while
the second is divine. The first model of celestial topography is contained in Enoch’s
monologue, in which the visionary describes his ascent to God’s throne step-by-step,
heaven by heaven. In his testimony Enoch reports diligently everything he witnesses
during his celestial journey. I will return to the details of his account after briefly
outlining the characteristic features of the second narrative. It starts when Enoch
reaches the highest heaven (be it fifth, seventh or tenth)’? and encounters God. In
fact, Enoch’s report on his ascent to God’s throne functions as an introduction to
God’s testimony about the secrets of Creation and organisation of the Universe,
about the origins of matter, and about its spatial and temporal dimensions*. From
Enoch’s monologue we gain knowledge of celestial cosmography, whereas God’s
statement discloses the secrets of cosmology. As a result, two different schemes of
heavenly taxonomy emerge; these are discussed below.

Let us start with the taxonomy of the heavenly cosmography, as outlined in
the narrative about Enoch’s ascent.

2.1. The first heaven

On the first heaven Enoch sees “a sea which is bigger than the one on Earth”,
and then encounters “the elders and the rulers of the stellar orders™**. It is also on

>2 There is a widespread misconception regarding the distribution of the two different
schemes of the numbers of heavens employed in celestial cosmography of 2 Enoch; it is
maintained that in the longer recension the number of heavens is fen, whereas in the shorter
recension the heavens are seven. A survey of MSS containing both the longer and shorter
recension of 2 £noch shows that in the longer recension the number of heavens is either seven
or fen, whereas in the shorter recension the heavens are usually seven (although in some
isolated cases they may be five); the latter observation was briefly underlined in Iatsimirskii’s
Bibliographical Review of South-Slavonic and Russian Apocryphal Literature. See also fn.
68 below. The model of ‘seven heavens’ is likewise represented in other apocryphal writ-
ings (such as The Ascension of Isaiah, The Sea of Tiberias), and in erotapocritic tradition.
In some texts (e.g. The Discussion Between the Three Saints) each heaven is allocated to
a different biblical figure; thus Seth is in the First Heaven, in the Second is Azariah, in the
Third — Enoch, in the Fourth — Noah, in the Fifth — Abraham, in the Sixth — Isaac, and in
the Seventh — Jacob; see Nachtigall 1902: 324, Questions 4 and 5. A similar model of the
sevenfold heavens (which are paralleled by the seven earths and/or the seven compartments
of hell) is attested in oral tradition (Badalanova Geller 2011: 60—64). On the other hand, the
number of heavens followed in the Apocalypse of Baruch (Baruch 3) is five; as clearly out-
lined in Kulik’s excellent analysis of the apocryphon, the description of these heavens and the
depiction of their ‘content’ is different from the pattern employed in 2 Enoch (Kulik 2010).

3 M. Stone in particular pointed to the importance of cosmological discourse for the
genre of apocalypse (St o n e 1976: 439-443),

> Some scholars interpret this particular expression (i.e. “the elders and the rulers
of the stellar orders™) as an implicit reference to the first chapter of The Astronomi-
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the first heaven where Enoch is shown 200 angels “who rule over the stars and
constellations of the heavens and fly around all the floating (heavenly bodies)”. F.
Andersen indicates that this detail is found only in the longer recension; he also
emphasises that there is no other occurrence of a similar description of the lumi-
naries as heavenly ‘swimmers’ (naagarwipr)*®, However, Greek nAovitng (meaning
both ‘wanderer’ and ‘planet’) may have provided the basis for the image of the
planets in 2 Enoch as floating luminaries.

On the first heaven Enoch further observes the treasures of snow and ice, and
sees “the angels who keep these awesome storehouses in the clouds from which
they enter and exit.” Then he is shown “the treasures of dew, the nature of which
is like the balm of olive-tree”, and the angels guarding them.

The most important question in this context appears to be not what, but rather
whom does Enoch see on the first heaven? The picture gets much more clear and
straightforward, as heavenly topography appears to be bound with (and spelled out
as) heavenly agency, since on the very first heaven Enoch encounters:

i. “the elders and the rulers of the stellar orders™;

ii. the 200 angels “who rule over the stars and constellations”;
iil. the angels who are in charge of the treasures of snow and ice;
iv. the angels who guard the treasures of dew.

2.2. The second heaven

When Enoch ascends to the second heaven, he is embraced by darkness much
deeper than that on Earth; there he encounters a host of heavenly prisoners — “an-
gels who are much darker in their appearance than earthly darkness”; they are
“constantly crying and weeping”, while “hanging on chains” (RepHkNH BAAAOMH
BHCALpE), “awaiting infinite judgement” (kAmLpe cmaa BezMsgnaro). The visionary
is informed by his heavenly escort that those are God’s apostates (¢H ¢& WCTAMNHLLH
run) who did not obey the commands of the Most High (1e MOCAOYLLAZLIE MOREABHNIE
Fre), but kept counsel according to their own will. The longer recension further
clarifies that those enchained in the Second Heaven “had stepped back from God
with their Prince” (MeramnHiia ob kNAZO cRoHMb); this Prince (i.e. Satan/Lucifer),

together with his closest disciples, is sentenced to the Fifth Heaven. This par-
ticular detail is absent from the narrative about the Second Heaven in the shorter
recension: there is no reference either to the Prince/Leader of the fallen angels,
or to the place where he is sentenced with his closest followers. (Both the shorter
and the longer recensions describe in more detail their “prison location” at a later
point, in the account about the fifth heaven). In the longer recension, on the other
hand, it is simply implied that the dark angels, enchained on the second heaven,

cal Book in I Enoch (72: 9-18, 20); see the discussion in Forbes, Charles 1913: 432,

fn. IV.1.
»SeeAndersen1983: 112, fn. f.
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are no more than wrongdoers overpowered by a charismatic evil master; they are
regarded as weak, obedient collaborators in wicked deeds, rather than initiators of
these deeds. They are considered to be subjugated followers of an evil ideology,
rather than the active generators of that ideology. Of course, sinning in ignorance
does not pardon the sinner itself, neither is the magnitude of this sin diminished
by the ignorance of those committing it. Yet the Divine judgement and sentence
are distributed accordingly — the malevolent leader of God’s apostates, along with
his closest allies, are those to be most severely punished: they are sentenced to
a different, higher heaven. In a similar way, in The Apocalypse of Baruch (i.e. 3
Baruch) the first heaven accommodates those who built the tower of Babel (2:7),
whereas the second heaven is for those who planned it (3:5). The higher the
heaven, the heavier the sin, the harder the punishment. In this way the concept of
sin acquires specific spatial dimensions, a reflection of “common sense” celestial
cosmography / geography.

In any case, both the shorter and the longer recensions assert that the dark
angels sentenced to the second heaven bowed before Enoch, saying, “Man of God
(MAxoy Exin), pray for us to God”. At that point Enoch leaves them, but without
promising to plead on their behalf before God (although, as we learn later, he
will do so; the motif of Enoch’s agency in angelic affairs is to be developed in
the forthcoming description of the fifth heaven, when the appellation “Watchers”
(rpHroge) will appear for the first time).

2.3. The third heaven

When Enoch ascends to the third heaven, he finds himself in middle of Paradise.
Notably, The Book of the Secrets of Enoch employs here the same celestial scheme
as the Slavonic Life of Adam and Eve 25: 3 (following the Greek Apocalypse of
Moses 37:5), The Apocalypse of Abraham (Omkposenue Aspaama 21:2-3), The
Vision of Paul (Apocalypse of Paul), and last but not least, Paul’s Second Letter to
the Corinthians (2 Cor 12:2). In all of them Paradise is found in the third heaven;
this tradition has been fully analysed by P. Schifer®, so I will restrict my comments
to very few points which are central to my argument.

First, the scope of technical vocabulary of heavenly cosmography (referring
to ‘Paradise’/ ‘Garden of Eden’/ ‘Heaven’) in different manuscripts of The Book
of the Secrets of Enoch varies, resulting in diverse renditions of certain celestial
toponyms throughout the texts. In some cases, the word used by the Slavonic
scribes to denote ‘Paradise’ is mopoaa (= napddercog). It is quite significant that
this “domesticated” equivalent of the original Greek form was semantically bound,
on the basis of its close phonetic similarity to the Slavonic verb poa s (‘to give
birth’, “to beget’, ‘to create’), to the idea of “fertility’, ‘fecundity’, *birth’, ‘concep-
tion’, ‘creation’; thus /70p0a4 — a sui generis tell-tale noun — came to describe the
Paradise topos as the ultimate symbol of fruitfulness and abundance.

%Schidfer2004; 257-258.

14 CrapoGwirapcka nureparypa, 45-46, 2012 209



On other occasions the scribes use the lexeme Aaxto denote ‘Paradise’. The
latter has its cognates in all Slavonic languages®’. There are also some related
vernacular expressions, such as Paii boowcu, Paii Foocen, Parom Boea, Boacopail,
Paiicka epaouna (attested in oral sources), which may denote both Paradise
and Hell (a point which deserves further investigation). Moreover in the same
vernacular traditions the Sun is referred to as Paiixo; the latter is a diminutive
neuter noun (transformed into an anthroponym/theonym) deriving from the
very same masculine noun used to denote ‘Paradise’ (Pati); this, in turn, indi-
cates that in vernacular traditions the Sun and Paradise may be symbolically
equated. The Old Church Slavonic noun Pa#, on the other hand, is a product of
the proto-Slavonic lexeme *raju, which derives from the ancient Indo-Iranian
lexical corpus and has its close etymological relation to some Old Iranian/Old
Persian words (thus the proto-Slavonic *raju corresponds to the Avestan form
ray, meaning ‘wealth’, ‘happiness’). Then again, while the lexeme Faris attested
predominantly in The Life of Adam and Eve, The Discussion Between the Three
Saints, The Sea of Tiberias and some other related apocrypha, in 2 Enoch the nouns
moposa and Pan are employed concurrently as parallel celestial toponyms.

In “the midst of Paradise”, Enoch sees “the Tree of Life” (ApBRO HKHZNLNO); it
marks the spot “where God rests when He goes into Paradise” (na 1é e moungae [
ePAN BBCXOAH BB paH). Enoch reports that this tree, “in its goodness and fragrance
is unspeakably beautiful beyond all other existing creations”; he also points out
that its roots mark “the very exit from Paradise to Earth™ (icog EMOV € B M0OAE,
Ma HexoA s Zemno). Thus it is recognised not only as the arbor mundi, but also as
the axis mundi constituting both the bridge and the boundary between celestial
and terrestrial realms, their focal point. Two springs emanate from “the Tree of
Life”; from the first milk and honey issue forth (eaHnb Touft ni& H MAEKo), and from
the other oil and wine (eaet H gHNo). Dividing into four parts, while streaming
silently, they cross the Garden of Eden and further divide into 40 parts, pouring
out gently onto Earth. In this magnificent place, we are told, there are also “300
exceedingly luminous angels” who not only guard Paradise (xpana nopoaoy), but
also serve God all day long with unceasing voices and melodic singing; the latter
detail indicates that the heavens in 2 Enoch are imagined as a temple in which a
constant service is being held — with one exception, the fifth heaven, where the
Watchers are sentenced,

Enoch further specifies that Paradise itself is positioned “between mortality
and immortality”*. Besides, as the narrative emphasises, this is the only place
(apart from the seventh heaven) where God resides; from the height of His throne
He reigns and by “the Tree of Life” He rests from His work. In other words, the

” Bulg. Pau, Russ. Paii, Belorus. Paii, Serbo-Croat Pdj, Slovene Rdj, Slovak
Raj, Czech Rdj, Polish Raj.

*® An idea suggested by M. Himmelfarb (Him me 1 farb2010: 76-78).

% Lit. “between corruptible and incorruptible”.
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spot in Paradise, marked by “the Tree of Life”, appears to be recognised by the
narrator as the omphalos of the Universe, connecting “ground zero” (i.e. the earth)
and the highest heaven (= God’s throne). This is also the place “prepared for the
righteous” human beings (npageanHid drororanno), “who suffered all kinds of

misfortunes in their lives”.

Next to Paradise, in the northern®® compartment of the (very same!) third
heaven, the narrator sees the sector “prepared for the unrighteous™ human beings,
for the sinners. This is the section where Hell is positioned. It is worth noting here
that in Enoch’s narrative the spot prepared for human sinners is different from
the place allocated for the fallen angels; the latter occupy the second and the fifth
heaven, whereas the former reside in the northern part of the third heaven. Unlike
some other traditions, in which Hell is imagined as a subterranean locus (thus
functioning as the lowest strata of the three-layered universe, with the Earth in
the middle and Paradise on the top), in 2 Enoch it is positioned next to Paradise,
thus constituting a binary model of the “afterlife” human habitat, divided between
“righteousness” and “unrighteousness”. Accordingly, Hell is depicted as a counter-

% Tt should be noted, however, that in 2 Enoch the conventional compass points do
not apply to celestial strata; while in the narrative it is emphasized that Hell is positioned
in the northern compartment of the third heaven, nowhere is it stated that Paradise is in its
southern section. Neither is 2 Enoch suggesting that the Garden of Eden marks the eastern
or the western corner of the third heaven; the patriarch merely testifies that he was placed
by his angelic escort in the middle of Paradise, without being informed about its location
on celestial map. It is simply acknowledged that Hell is to be found on the third heaven,
next to Paradise, to the north. Still, in Slavonic vernacular geography the concept of
“north” is symbolically equated to the direction of ‘death’ (‘night’, ‘dark’, ‘cold’, ‘win-
ter’, ‘bad’), while the concept of “south” is emblematic for the direction of ‘life’ (“day’,
‘light’, “warm’, ‘summer’, ‘good’). In fact, in some Slavonic languages and/or dialects
the lexemes denoting ‘midday’ are identical with those denoting ‘south’, while the lex-
emes denoting ‘midnight’ are identical with those denoting ‘north’. As for the “common
sense” semantic affiliation of the other compass points, this can be clarified by the ethno-
linguistic, folklore and ethnographic data from the region of the former Byzantine Com-
monwealth. Thus in some South-Slavonic (Bulgarian) dialects “the South Wind” (/0z,
FOocnsx) 1s often called “the White Wind” (Ban éamwp), with the appellation “white”
being an obvious synonym of “good” / “benevolent”. Accordingly, “the North Wind”
(Cesep, Cesepnax) is defined as “the Black Wind” (Yep eamup), with the epithet “black”
unequivocally referring to its “malevolent” nature. At the same time “the North Wind”
may also be designated as Kpusey (meaning either “the Crooked one”, or “the Left one™),
and this unambiguously negative label reflects its further axiological comprehension as
“bad” / “sinister”. The western wind is given the name of “the Upper Wind” (Iopnsx),
whilst the eastern wind is called “the Lower Wind” (Jomuax), see Mapunos 1981;
68-71. Thus, according to Slavonic and Balkan “common sense” ethno-geography, the
vernacular “mental map” appears to be as follows: the west is imagined as the “upper”
corner of the Universe, the east — as the “lower” one, the south — as the “white” (“good”)
one, the north — as the “black™ (“bad”) one. As for 2 Enoch, the location of Hell in the
northern compartment of the third heaven reflects, most probably, the universal symbol-
ism of the ancient mythopoeic link between “death”, “dark”, “cold” on the one hand, and
“north” on the other.
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image of Paradise, as its reversion and antithesis; as such, it comprises all kind of
sorrows and tortures, chilly darkness (awTa TaMa) and a fog without light (mMaraa
NecksTAA); dark fire (wrns mpadens) is burning inside it, and a fiery river (psia
wrnsha) is running through it. Likened to a “chilling dungeon”, Hell is guarded
by “murky pitiless angels carrying cruel weapons and causing merciless torture”.
Needless to say, the same afterlife imagery is employed in other apocryphal writ-
ings circulating in the Byzantine Commonwealth from the same period, such as
The Vision of Paul (aka Apocalypse of Paul), The Holy Mother of God s Journey
Through Torments (aka The Wanderings of the Virgin Mary through Hell), etc.?!

To sum up, according to the description of the third heaven presented in 2
Enoch, Paradise and Hell are put next to each other, on the same celestial stratum;
the latter is positioned in its northern compartment, whereas the former is in its
middle. Its centre is marked by “the Tree of Life”, which stands between “corrup-
tible and incorruptible”. One further point: the same celestial model — of Paradise
and Hell being “in heavens above, next to each other” — is attested in Slavonic and
Balkan oral tradition®?; it should be mentioned, however, that this kind of celestial
topography coexists with another cosmographic scheme, according to which the
land of Paradise is to be found on Earth, to the East. The latter corresponds to the
creation scenario of the Book of Genesis (2: 8), according to which “the Lord God
had planted a garden in the East, in Eden”. One final point; there exists another
tradition in the Byzantine Commonwealth (and in Slavonic medieval thought in
particular) according to which Paradise may be perceived only as an intellectual/
numinous concept (Pan maicabHNBIH = vONTOG TOLPASELGOC), but not as a tangible
reality. This tradition was borne by theological contemplative reflections of the
eminent hesychast Gregory of Sinai (Gregory Sinaites) and his renown contempo-
rary Gregory Palamas®; it was further attested in Russian Church polemics, and in
particular in the 14™ century discussion (“pacrips o [...] OHOMD YECTHOMB paro”)
between the Archbishop of Novgorod Vasilii Kalika (Apxuenuckon Hosropomckuit
Bacummii Kanuka) and the Bishop of Tver’ Fiodor Dobryi (Emuckon Tsepckoii
@enop Jobpsrit)®. The specific nature of this type of theological polemics on
Paradise (and their influence on intellectual trends and traditions inherent in Slavia
Orthodoxa) will be analysed elsewhere.

2.4. The fourth heaven

The fourth heaven in 2 Enoch is yet another binary, twofold celestial spot; it is
described as the habitat of both the Sun and Moon. As such, it is divided between
them. In fact, at this point the narrative flexes its intellectual / scientific muscles.

1 See the discussionin Himmelfarb 1983: 840, 68-173; Badalanova
Geller2010: 33-34.

2Kosauesnl914: 17-18.

% See the discussion in CenenpraukoB 1937-1938: 168—172; for the impact
of Gregory Sinaites’ ideas on intellectual and religious life in medieval Bulgaria, see
Ceipky 1898:61-140;167-211; 239-240.

“SeeYemencxkuit 1996: 105-151.
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Astronomy and mathematics are bound into its tantalising core, and calendrical
knowledge overwhelms the reader. This fragment of 2 Enoch continues to present
a serious challenge to all those studying history of ideas in ancient science.

Thus, on the fourth heaven Enoch is shown “all the movements and paths
and rays of light of the Sun and Moon (ke Aoyua ceETa CAMYMALO H MECAYNAT0);
he measures “the dimensions of their movements” (pazmspri LwecTria %) and
“calculates their light”; thus he finds out that “the sunlight is seven times greater
than the moonlight”. Exactly the same observation, that “the light of the Sun is
seven times brighter than that of the Moon”, is also registered in / Enoch, in The
Astronomical Book (72: 23; 78: 4-5) (and indeed in Isaiah 30:26)%°. Enoch also
measures the paths and gates of the Sun and Moon and acquires knowledge about
their movements; he is shown their chariots and describes in length all celestial
paraphernalia related to them. Enoch further notices the “spirits in the image of
two birds” (AcH AeTALe 0BgaZ0 ARt NTHUE), Phoenix and Chalcedra, who are
harnessed to the Sun’s chariot. Since this motif is fully analysed by A. Kulik,
who compares the ways in which the image of the Phoenix is interpreted in both
2 Enoch and 3 Baruch®®, I will restrict my comments to only few points which I
consider important to my argument.

In Enoch’s testimony about celestial phenomena, witnessed by him on the
fourth heaven, the Sun and Moon are placed together, next to each other, on the same
horizontal stratum. In God’s narrative about the construction of Creation, however,
the Sun and Moon are housed on different heavenly rings. The Sun continues to be
on the fourth ring, whereas the Moon is on the lowest seventh ring, closest to the
Earth (as seen from God’s perspective). In actual fact, the visionary will only learn
this when he reaches the seventh heaven and hears God’s testimony, a narrative in
which, as mentioned previously, a cosmological mode prevails.

Earlier in this study I pointed out that in 2 Enoch one can detect two dif-
ferent schemes of heavenly taxonomy; the first is concerned with cosmography,
the second — with cosmology. The cosmographic scheme is followed in Enoch’s
monologue (describing his journey up to the seventh heaven), while the cosmologi-
cal one is revealed in God’s testimony, given on the seventh heaven. These two
schemes contain conflicting information about the location of the Moon — in the
cosmographic scheme the Sun and the Moon are placed on the same heavenly ring,
whereas in the cosmological one they are on different strata. One further clarifica-
tion: the narrative about the creation of the seven planets and their distribution on
separate heavenly rings is absent from the short recension but appears only in the
long recension. Both schemes of heavenly taxonomy, however, whether in longer
or shorter recensions, present a geocentric model of the Universe, which is imag-
ined as a divine construction comprising (usually) seven (or on rare occasions ten)
concentric rings/circles/spheres.

651 am grateful to James Kugel for this reference.
®SeeKulik 2010.
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2.5. The fifth heaven

As for the fifth heaven, in both the shorter and the longer recensions of 2 Enoch
it is described as the place where the fallen angels, i.e. the sinful warriors/princes
called Gregori (gexomin rgnrope)’, were sentenced. At this point Enoch is informed
that the name of'the leader of the fallen angels, the very architect of rebellion against
God and the broken covenant with Him is Satanail. His closest disciples were to
undergo the same punishment as he on the fifth heaven, whereas their followers,
as already mentioned, are to serve their sentence on the second heaven.

2.6. The sixth heaven

On the sixth heaven Enoch encounters seven highest ranks of the most bright
and glorious angels, “whose faces were shining more strongly than radiant rays
of the Sun”. They control the movements of stars, the Sun’s orbit, and the Moon’s
phases; they register any act of benevolence and malevolence on Earth, giving
orders and instructions accordingly. Singing with sweet voices, they praise the
Lord. At this point Enoch further clarifies that the inhabitants of the sixth heaven
are above all other angels and above every other creature, whether celestial or ter-
restrial; they monitor times and years, and control the angels who are in command
of rivers and seas, and the angels who are responsible for every earthly fruit and
every grass and every food given to each living being. The archangels residing on
the sixth heaven are also responsible for the angels in charge of all human souls;
that is why they write down the deeds of all people and their lives before God’s
face. Among them are seven phoenixes, seven cherubim, and seven seraphim.
All of them sing in one voice, and nobody can describe with words their singing.

Until here Enoch’s testimony contains description of everything imagined to
exist below God’s throne; then he ascends to the seventh heaven and meets God.

2.7. The seventh heaven®®

On the seventh heaven, Enoch is extracted from his earthly garments® and is
placed before the face of God, who was sitting on His highest Throne (ctaata
NA MPBCTOA's CBo¢ MpsRbiIcon); then he encounters Vrevoil (Bpsgonas) (var. Vreteil,

57 Evidently, the Old Church Slavonic designation zpueope comes from the Greex
FEypiryopor (= Vigiles, the Watchers); see also the discussionin Forbes, Charles
1913: 439440, fn. XVIIL3, and Andersen 1983: 130, fn. 18a. In fact, the form
Eypiyopor is attested in the Chronography of Georgius Synkellos (the terminus ante
quem for the composition of which was 810 A.D.). Included in the text are excerpts
from the First Book of Enoch, see Dind o rf1829: 20-23, 42-47, 60. This Enochic
fragment, however, was not included in the Slavonic version of the Chronography.

% As pointed out above (fn. 52), the number of heavens in 2 Enoch is usually, but
not always, seven. In only one case (i.e. the account presented by the version entitled
“O Enoce yto 6pu1 Ha natoM Hebecu u ucrmcan 300 kuur” (“About Enoch who was
on the 5th heaven and wrote 300 books™) briefly mentioned by ITo 11 o B 1880: 106;
Coxononsl1910: 1 (part 1 in his Commentaries), with a reference to I 51 1 1 1 1862a:
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Pravoil, etc.) “the swiftest in wisdom” among God’s archangels. As noted by
Vaillant, the form Frevoil is attested in the two Bulgarian versions of the longer
recension of 2 Enoch™. However, different text-witnesses give various versions
of the name of this archangel. As pointed out by Pennington in her analysis of MS
U,”" “not only do the MSS vary considerably from one another in the spelling of
this name in each of the five instances in which it occurs in this chapter, but they
also differ individually from instance to instance. Thus, in the first instance B7,

15,and Anumupcxuii1921: 81-82, the number of heavens is five (which parallels
the number of heavens in The Apocalypse of Baruch). On the other hand, in two (Bulga-
rian) versions of the longer recension of the apocryphon (i.e. MSS J and P), the heavens
are ten. The reason behind these conflicting readings is rather complicated; taken into
consideration in this (certainly not only graphic) puzzle of fluctuating numbers of hea-
vens should be various small but significant details reflecting the evolution of Slavonic
writing systems. First, it should be noted that in the Glagolitic alphabet the number 7 was
marked by the letter #us57¢ however, the connection between the letter srss7e and the
number 7 was disturbed in the process of transition from Glagolitic to Cyrillic, since in
the Cyrillic alphabet the same letter (rendered as 7K) did not have any numeral value.
In order to mark the number 7 (employing Cyrillic characters), the scribes used another
letter, zemara [3]. In the Glagolitic alphabet, however, the numeral value of this letter [i.e.
zenar] was 9. The number 9, on the other hand, was rendered in Cyrillic alphabet by
the letter @ (&), which occurs at the end of the alphabet. As for the number 8, it was
marked in Cyrillic by the letter H (#.#¢) which in Glagolitic had the numeral value 20;
however, its phonetic twin I (Tota), the 10th letter in both the Glagolitic and the Cyrillic
alphabet, had the numeral value of 10; this is also true for the numeral value of this same
letter (1) in Greek alphabet. In the light of all these variations, it is hardly surprising to
have différent numbers of heavens in various manuscript traditions from different periods
and, perhaps, from different scripts.

% The act of extracting Enoch from his terrestrial clothes and dressing him in ce-
lestial garments signifies in effect his metamorphosis from a mortal man into an angelic
being. Encoded in this fragment is a discrete reference to the primordial “garments of
light” in which Adam and Eve were clothed in Eden, and of which they were stripped
afterwards; in fact, it is an encrypted reversal of the Fall narrative. While the Original
Sin caused the loss of the angelic status enjoyed by the first people and triggered their
expulsion from Paradise, the new status of the protoplasts as mortals was signified by the
replacement of the heavenly “garments of light”” with “coats of skins” (Genesis 3:21); be-
ing mortal also meant that they were to wear on Earth “clothes tailored by human hands”.
The removal of Enoch’s “earthly garments” in God’s presence indicates that at this point
he is transformed into the type of being Adam used to be before the Fall, i.e. an angel
clothed with “garments of God’s glory”. By being stripped of the “clothes tailored by
human hands” and dressed in “clothes made by no human hands”, Enoch thus becomes
“the New Adam” and regains the pristine glory of mankind before the Fall.

®Vaillant1952: 26 (footnote 9).

"' Following Vaillant, Pennington designates MS Ne 3 /18 (fols. 626b—638b) from
the Uvarov Collection (preserved in the State Historical Museum (TFIM), Moscow)
as “MS U™,

7 Here Pennington refers to the 17" century MS from Barsov’s collection (published
by C 0 k01 0 B 1899: 83-107 and designated by him as “5™); following Bonwetsch and
Vaillant, she signifies it as “MS B”.
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Ba” read ‘Vreteil’, N’* ‘Vretil’, and P ‘Pravuil’; and B reads ‘Vreteil’ in the
first instance, but ‘Vreveil’ in the others””’. Andersen also calls attention to this
puzzling detail, and considers the reading Pravail as deviant, pointing out that
“the other numerous variations in spelling are not material. The name is oth-
erwise unknown, and remains unexplained”’, The answer to this puzzle may
be entrenched in indigenous Slavonic ethnohermeneutics; hints encoded in
vernacular dialects and popular angelology (usually excluded from the scribal
conventions of the “learned”) may provide the solution here. The role assigned
to this archangel in the above narrative shows that his main function is to speak
to Enoch, fo converse with him and to instruct him verbally about the mysteries
of the Universe. He is appointed by God fe tell the scribe all about the celestial
and terrestrial phenomena, and to spell out for him the enigma of the movements
of elements; he also has to articulate for Enoch the unfathomable calculations of
the trajectories of luminaries, and to report “about the Sun, the Moon, and stars,
and the change of their movements, and about seasons, and years, the days and
hours and rising up of clouds, the appearance of winds, the number of angels,
songs of armed hosts, of every human thing, and songs in various languages, and
human life, and orders and instructions and sweet-voiced singing, and everything
which is edifying”, etc. The entire chapter is in fact an angelic discourse about
God’s incomprehensible creation of Heaven and Earth, a discourse lasting for 30
days and 30 nights without Vrevoil's mouth ever stopping. He is the Talker, the
Recounter, the Storyteller of Creation, the Speaker on behalf of God, and thus,
the verbal image of Divine agency. The name given to him, Vrevoil (Rpseonas
/ Bysronas), is in fact a theonym which is derived from the Indo-European
morpheme *werw- (etymologically related to Proto-Indo-European stem
*uer- ), with cognate forms in Hittite (uer-iie/a), Greek (eipw < *uer-io), Lat.
(verbum), Gothic (waiird), all of which denoting ‘to speak’ (and/or ‘speech’,
but also ‘word’), ‘to talk’, ‘to call’, ‘to invoke’, ‘to summon’, ‘to name’”. The

7 In Pennington’s commentaries, the designation “Ba” stands for the other MS from
Barsov’s collection containing 2 Enoch, published by Sokolov (Coxomxor 1910:
131-142), as a variant of the “shorter recension” (“cHHCOK COKpameHHON peaKiuu’)
and designated by him as “b5

™ Following Vaillant, Pennington labels MS Ne 151/443 of the National Library
in Belgrade (published by Novakovi¢1884andCokomnmoB 1899: 83-107) as
“MS N7,

> The Ruthenian (i.e. “Poltava MS”, fols. 1-25) from the Khludov Collection of the
State Historical Museum (I'MM, Cobpauune Xiynosa) is designated by Pennington as
“MS P”, as do Bonwetsch, Vaillant and Andersen.

6 See above, footnote 73.

7Pennington1984: 338 (footnote 1);seealsoForbes,Charles1913:
443 (footnote XXII.11)and Va il 1 a n t 1952: 26 (footnotes 9, 14, 20, 35, 39).

®Andersen1983: 140 (footnote 22 1).

“Seel'amkpenunsze Upanonr 1984;: 216, 231 and Kloekhorst
2008: 1002-1003.
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picture gets even more interesting when we take into consideration Slavonic
ethnolinguistic data. The Indo-European morpheme *werw- has cognates not
only in Old Church Slavonic/Bulgarian, but also in some dialects, e.g. the verb
eépe6s (RpBRHTH / RpsRIA / BysRRA) (meaning ‘to talk’, ‘to speak’, ‘to converse’,
‘to answer’, ‘to respond’), the noun epasa / 6pecenc (rpsra / Ry-srexn) (‘talk’,
‘conversation’, ‘discourse’), etc.’® The linguistic evidence suggests that the name
of the archangel who conversed with Enoch on the highest (seventh/tenth) heaven,
i.e. Bysroras (var. Bpseorian, Repereran, Bpsrras) was a derivative form of the verb
RpsRHTH / RpsRIF (6pess). The fact that this form is attested in Bulgarian dialects
suggests that the territory where these dialects were (and still are) spoken is
most probably the homeland of the earliest Slavonic translation of 2 Enoch.
This solves the enigma of the name Vrevoil (Rpsronans / Bpsronan) and its variation
Vreveil / Vereveil / Vreteil / Vretil. As for the name ‘Pravuil” (which was attested in
the Poltava MS), it was most probably a corrupt version of the “original” theonym
Ry-sroras / Bpsroras caused by scribal error (rendering B as I1, etc.). Subsequently
this form underwent a process of secondary (that is folk) etymologisation, thus
acquiring new undertones. In this way the angel ‘who spoke rightly’ (i.e. npaso)
became an epitome of ‘rightful’ / ‘truthful’ / “faithful’ / ‘devoted word’; hence his
name — i.e. “Pravuil”.

It is also the Archangel Vrevoil who, under God’s command, gives Enoch a
reed(-stylus) (Tgnets)®, takes from the divine treasury the secret “exquisite books
anointed with myrrh” (knHrer HzaLenns HZMypHA™),® and relate their content to

% See"e pos 1895:166 and BEP 1971: 183-184.

¥ Translated by Pennington and Andersen as ‘pen’ (= kGAapoc); although this interpre-
tation is, in general, correct, it oversimplifies the semantic coverage of the lexeme TPbCTb,
and especially its metaphorical use in scribal traditions of Slavia Orthodoxa. The survey
of sources (CtapocnaBstHCcKui cioBaph 1999: 705) suggests that its earliest attestations
are found in a number of Glagolitic monuments (Codex Marianus, Codex Zographensis,
Codex Assemanianus), and in some Cyrillic texts (Liber Sabbae, Codex Suprasliensis)
compiled in Bulgaria in the 10th—11th centuries in all these texts it denotes an ‘instrument
for writing’ (= instrumenti scriptorii genus). However, in some other sources (mostly indi-
genous apocryphal apocalypses of messianic content) it was employed to denote ‘prophet’s
staff’, or ‘prophet’s sceptre’. One such example comes from the anonymous Bulgarian
apocryphal chronicle entitled Cieazanic Heale npogoica iKakco BhzNeceNt BRICTE AITEAOM A0 710
NeBeckl (composed most probably in second half of the 11th century). According to this
text, when the Prophet Isaiah was taken by an angel to the seventh heaven, he was given
there specific regalia of priesthood = prophethood (denoted as 7psc7s) so that he could lead
the exodus of “the chosen people” from “the Old Rome” to the promised land of “New
Jerusalem”/ “New Constantinople”: Toraa ke azb, 5paTie, BoKieMb MoBeACNTEMD, f’ip]’lmox'b
Na ABROH CTPANE PHMA H 0 A BAHXS TPETIR b 0Th KOYMANH, H MOREA,0Xh HXb MOYTeMb, TPhCTTH
nowcazove [...] (M B a 1 o B 1925: 280-287).

8 See also the discussionin Vaillant1952; 26, footnote 22.
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the visionary. Enoch then writes under angelic dictation 366 books. The mystery of
transmission of the esoteric knowledge to him via the agency of the angel can be
typologically compared to the Mesopotamian account of Enmeduranki. This com-
parison between the two narratives is the subject of the final chapter of this study.

3. The inventories of the heavenly topography
below God’s throne

If we now compare the inventories of all the six heavens below God’s throne,
we discover a conspicuous symmetry between the first and sixth, second and fifth,

third and fourth heavens.

Fm-m

On the first and the sixth heaven the visionary Enoch encounters the elders and
the rulers/masters of the stellar orders; angels who rule over the stars and constel-
lations, as well as those monitoring the movements of the stars, Sun and Moon
and bringing harmony in heaven; the angels who are in charge of the treasures
of snow and ice, along with those who guard the treasures of chrism-like dew, as
well as those who are over the terrestrial landscape monitoring rivers and seas,
and all that grows on Earth. Evidently, the angels responsible for the harmony in
the Universe, along with their masters, the archangels, are situated on either first
or the sixth heaven.

The second and the fifth heavens are occupied by the fallen angels, the Watch-
ers and their followers.

The third heaven houses Paradise and Hell, while Sun and Moon are on the
Fourth. Religious iconography provides further evidence in this connection: as a
rule, Paradise is depicted below the Sun, whereas Hell is positioned below the Moon.

There is one particular detail in God’s narrative about the secrets of Creation
which I wish to point out. The description of planetary order in 2 Enoch offers one
of the most enigmatic schemes of celestial topography. While revealing to the vi-
sionary the secrets of the creation of heavenly bodies on the fourth day, God states:

On the first and hlghest ring I placed the star Kronos (i.e. Saturn) (na npngo
H RHLUNE K)R7 S MOCTARH ZEBIAN Kponoen). On the second ring, below it, I placed
Aphrodite (i.e. Venus) (Ma B-EMb NHKE MOCTARHXb f\q:gmn) On the third, Aries
(i.e. Mars) (Ha F-eMb APpch) On the fourth, the Sun (Ha A-mb CArite). On the
ﬁfth Zeus (i.e. Jupiter) (Ha T-Mb Zeoyew). On the sixth, Hermes (i.e. Mercury)
(Ma 5-wmb € pmtcs). On the seventh, the Moon (na 7-mb AOVNR ).
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Fig. 1. Enochic planetary system

The account about the seven luminaries in 2 Enoch is similar but not identical
to the contemporary astronomical fragment found in Symeon s Florilegium; in the
latter the description of “the Seven Planets” is part of the section entitled Iwa(na)
AAMACKHNA 0 MAKEAONBCKBIHXD MLUHXB 0T ug:?émmro NP BAANHRA (Fol. 250 r),%
which, in turn, has its obvious roots in the famous Fountain of Knowledge (or
Fountain of Wisdom) by John the Damascene. In fact, it is in Book 2, Chapter 7
(Concerning light, fire, the luminaries, sun, moon and stars) of his Exact Exposition
of the Orthodox Faith, where John the Damascene actually outlines the following
model of celestial topography:

There are, we are told, seven planets amongst these luminaries, and these
move in a direction opposite to that of the heaven: hence the name planets. For,
while they say that the heaven moves from east to west, the planets move from
west to east; but the heaven bears the seven planets along with it by its swifter
motion. Now these are the names of the seven planets: Luna, Mercury, Venus,

Sol, Mars, Jupiter, Saturn, and in each zone of heaven is, we are told, one of

these seven planets; in the first and highest — Saturn, in the second - Jupiter, in

the third — Mars, in the fourth — Sol, in the fifth — Venus, in the sixth — Mercury,
in the seventh and lowest — Luna.

The text of this particular chapter was translated in Bulgaria in the late
9" — early 10th century by John the Exarch, and included in his work Theology

#3See CumeoHoB cbopuuk 1991: 694,
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(Heavens).® As for the version in Symeon's Florilegium, it represents a rather
abridged redaction of Damascene’s text. The Florilegium also has some specific
textual features which indicate that it was translated from a source which was
not identical with that used by John the Exarch. Still, in both sources (Symeon's
Florilegium and John the Exarch’s Heavens) the pattern given is: Saturn, Jupiter,
Mars, Sun, Venus, Mercury, Moon, which is the standard Ptolemaic sequence of
planets, but in reverse order®,

Fig. 2. Ptolemaic planetary system

The author of 2 Enoch, on the other hand, puts Venus between Saturn and
Mars. Still, in all three sources (2 Enoch, Symeon’s Florilegium and Exarch’s
Heavens), Kronos (Saturn) is placed on the first and highest heavenly ring. Thus,

% See in this connection Thom pson 1991: 35-58; MunskoB, [TonsH-
ckui 2008: 19-20, 43-109.

% Compare to the order of stars in the Slavonic version of the Chronicle of John
Malalas: Kpor (i.e. Saturn); Asn (i.e. Jupiter); Aper (i.c. Mars); AgpoanTs (1.e. Venus);
€ (i.e. Mercury); see Uctpun 1897: 6; 1902: 466. The same celestial model is
observed in the Chronicle of George Hamartolus (or George Monachus); see McTtpuH
1920: 33. There also existed a parallel cluster of Slavonic mythological compilations
related to the following celestial order: Saturn, Jupiter, Mars, Mithra (Sun), Venus, Mer-
cury, Moon; see C 1 a B 0 B a 1993: 63-76. One such compilation is presented in some
Slavonic (Russian) versions of the fourth chapter of the famous “Christian Topography”
by Cosmas Indicopleustes (dated to the 17" century). As pointed out by Slavova (C 1 a -
BOBa 1993:64), this detail is not attested in the Greek Vorlage of the Topography (“6e3
CbOTBETCTBHE B IPBIKHS OpHIHHAN); surprisingly, it is also incorporated (though frag-
mentarily) into the Interpretative Palacia.
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according to Symeon’s Florilegium, “the first planet on the first and highest level
is called Kronos™ (MAANHT® A+ HA MbEBKMB H Na EbILUBLUNHME « KKgons).* Then
again, in 2 Enoch, Kronos and other luminaries were considered to be “stars” (as
in Babylonian astronomy), while in Symeon s Florilegium and John the Exarch’s
Heavens they are called “planets” (as in Greek astronomy). Another difference is
that in 2 Enoch the expression used to denote “heavenly ring” is IKpRTb NBCHbIH,
while in Symeon’s Florilegium (and John the Exarch’s Heavens) the same concept
is described as a “girdle” / “waist-band” / “belt” (notacs).

On the other hand, Enoch’s description of the position of Venus on the second
ring parallels the planetary pattern given in Book 2, Chapter 6 (Concerning the
Heaven) of the aforementioned Exact Exposition of the Orthodox Faith; in this
chapter, however, John the Damascene lists the seven planets in an order which
differs from that offered in Chapter 7 (Concerning light, fire, the luminaries, sun,
moon and stars); in Chapter 6, he puts Venus between Saturn' and Mars®’, as in 2
Enoch:

They say also that there are seven zones of the heaven, one higher than the
other. And its nature, they say, is of extreme fineness, like that of smoke, and
each zone contains one of the planets. For there are said to be seven planets: Sol,
Luna, Jupiter, Mercury, Mars, Venus and Saturn. But sometimes Venus is called
Lucifer and sometimes Vesper. These are called planets because their movements
are the reverse of those of the heaven. For while the heaven and all other stars
move from east to west, these alone move from west to east. And this can easily
be seen in the case of the moon, which moves each evening a little backwards.

As in Damascene’s Fountain of Knowledge, in Slavonic sources Venus system-
atically appeared under two different names: either “Lucifer” (A bHsNHLA/ A enHia),
or “Vesper” (Reuepnnua)®. The fact that one and the same luminary was designated
by two different astronyms in various sources may have confused matters further
in regard to the transmission of astronomical knowledge conveyed in the Slavonic
realm of the Byzantine Commonwealth.

On the other hand, it is most intriguing that in the earliest extant copy of
Symeon’s Florilegium (i.e. the Sviatoslav’s Miscellany from 1073) the planet Ve-
nus (Aphrodite) appears on the fifth ring (precisely where 2 Enoch has Zeus, i.e.
Jupiter!), while the second ring houses Jupiter, denoted by the theonym/astronym
A+ (fol. 250 r)¥. A similar detail appears in the 13th century version of Symeon s

% See CumeonoB cOopHuK 1991: 694,

*” This planetary order corresponds to the ancient philosophical concept of “musica
universalis” (or “harmony of the Spheres”) regarding proportions in the movements of the
seven celestial bodies (the Sun, the Moon and the five planets) as ‘seven musical tones’
(octave, with 1% = 8™ constituent); this theory rests on the Pythagorean idea that the Sun,
Moon and five planets all produce their own unique tone (= “orbital resonance™) based on
their “orbital revolution”. See also the analysis of this conceptin C masora 1994: 71-72.

% The author of The Dialogues of Pseudo-Cesarius refers to the same issue, e.g.
Venus being identified as both “morning star” and “the evening star”; see [yiiues,
Kpucranos 1954:308-309. See also the discussionin Mnageunosa 2006: 30-70.

¥Cpesuerckuit 1893: 665.
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Florilegium copied in the Hilandar Monastery (i.e. Hilandar Miscellany, MS
Ne 382), according to which the name of the planet on the second ring is anm *.
The latter form could have been a corruption of the theonym / astronym .4, er-
roneously understood as a shortened version of the theonym / astronym A sNbHHLA
(“Lucifer” = “Vesper”™).

There may be one further clue to explain the different order of heavenly bod-
ies in 2 Enoch, which appears to have had Venus and Jupiter exchange places:
Babylonian astronomy of the Seleucid period had Venus in the second position
in the order of planets (as suggested by Koch-Westenholz)’!, and 2 Enoch may
have attempted to follow this order, which required Venus changing places with
Jupiter. In this way, 2 Enoch appears to be a compromise between the Seleucid
Babylonian and Ptolemaic Greek order of planets, and therefore reflects neither
system precisely. Moreover, the interchange between Venus and Jupiter in the 2
Enoch list may show their mutual links within Babylonian astrology, as both being
benevolent and portending favourable omens (in contrast to malevolent Saturn and
Mars, and ambivalent Mercury)®,

On the other hand, the form A s~snrua was likewise used to render the name
of Lucifer in the Slavonic translation of Isaiah 14: 12—15; in the latter case, it
functioned as a synonym of “the fallen angel” Satan. This detail may explain why
in 2 Enoch the Watchers and their followers are also sentenced in the second and
the fifth heavens, in association with the second and fifth planetary rings which
were implicitly linked with Satan, through the name of Lucifer (i.e. Venus, also
positioned on either second or the fifth ring). It should be noted, however, that the
Hell of the third heaven is not intended for fallen angels but for (human) sinners.

Finally, there is no evidence of any association in 2 Enoch between the names
of the planets and days of the week in Slavonic tradition, although later related
texts show awareness of this connection.

4. Between Byzantium and Babylon

The analysis of celestial cosmography revealed in some apocryphal writings
composed/copied in the Byzantine Commonwealth suggests the existence of a
multi-layered epistemological model. Some of its most important features were
contained in 2 Enoch and can be outlined in the following way:

i. The celestial chronotope in 2 Enoch does not follow any of the known
schemes.

ii. The order of planets in 2 Enoch pre-dates Ptolemy’s fixed order of planets
known from the 2™ century A.D.

iii. This suggests that 2 Enoch may date from the 2™ Temple Period.

iv. If 2 Enoch were later, the order of planets would probably have reflected
a standard order of planets.

“Jlaspon 1899:xii.
“"Koch-Westenholz 1995: 120, footnote 2.
%2 See the discussioninRochberg-Halton 1984: 115-140; 1988: 323-328.
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v. The structural pattern of the celestial map — in which the heavens pair up
between levels 1 and 6, 2 and 5, 3 and 4 — reflects a type of specific cosmic geog-
raphy and describes a realm known to exist but for which no maps or charts were
available, apart from testimonies of visions / apocalypses.

vi. Some intriguing details related to the description of solar movements
found in 2 Enoch betray astronomic theory and calendrical knowledge kindred
to that found in the Dead Sea Scrolls. Thus, 2 Enoch describes the length of the
time spent by the Sun passing through the six solar gates “according to the ap-
pointment of the seasons and according to the phases of the moon, for the entire
year, and according to the number of the horologe, day and night”. The compil-
er/author of the text narrates that the Sun goes through the first gate for 6 weeks,
through the second — for 5 weeks, through the third — for 5 weeks, through the
fourth — for 5 weeks, through the fifth — for 5 weeks, and through the sixth — for
6 weeks; after that the Sun returns to the fifth gate for 5 weeks, then spends once
more 5 weeks at the fourth gate, to be followed by another 5 weeks at the third
gate, and again 5 weeks at the second gate, after which it returns to the first gate,
in order to re-start the new round of its never-ending celestial journey.

= h
WEE

Therefore the number of weeks spent by the Sun during one full cycle of its
Journey through all the solar gates for the entire year (i.e. its path from gate one
to gate two, three, four, five and six and then back to five, four, three, two and
one) is 52. This detail, in turn, unequivocally implies that, along with the rather
late (Julian) “365% day” calendar tradition, in 2 Enoch there survive “fossilized”
vestiges of an alternative, much earlier (Babylonian) calendar tradition, according
to which the length of the “ideal” year equals 364 days; the same pattern of the
364-day calendar is later attested in the Qumran scrolls, the Book of Jubilees and
the Astronomical Book in / Enoch®.

SBen-Dov 2008:; 21-67.
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5. Post Scriptum

The origins of Enoch traditions have been a matter of scholarly debate, usually
between advocates of Enoch narratives coming from Jewish Alexandria®, or alter-
natively coming from Babylonia and ultimately going back to the Exile and Jewish
Diaspora in Babylonia®™. The argument in favour of a Babylonian background to
Enoch is based (usually, but not always) on astronomical details, mostly taken from
I Enoch, compared with standard Babylonian astronomical texts describing the
movements of the sun through the heavens, and correspondences between lunar
and solar calendars. The arguments are not conclusive, however, since Aramaic
fragments of / Enoch from Qumran show that technical astronomical data was
also preserved in local traditions from Palestine®. Moreover, since Babylonian
astronomy also influenced later Greek astronomy, the basic astronomical informa-
tion could have been well known in both Jerusalem and Alexandria by the time
Enoch was composed””.

On the other hand, there is an intriguing cuneiform (Akkadian) account about
Enmeduranki — “the beloved of Anu, Enlil [and Ea]” — who was brought before
the divine assembly to receive esoteric knowledge about the secret of heaven®
(very much like Enoch who, at the age of 365%, stood in front of “the incorporeal
angelic host” and “the entire fiery force of great archangels” so that the mysteries
of the Universe may be disclosed to him before the face of God and he “might
be an eyewitness of the life above™). The analysis of this text may cast perhaps,
further light on the background to both 7 Enoch and 2 Enoch:

Samas in Ebabbarra [appointed] Enmeduranki [king of Sippar], the beloved
of Anu, Enlil [and Ea]. Sama% and Adad [brought him in] to their assembly,
Samas and Adad [honored him], Samas and Adad [set him] on a large throne of
gold. They showed him how to observe oil on water, a mystery of Anu, [Enlil
and Ea], they gave him the tablet of the gods, the liver, a secret of heaven and
[underworld].They put in his hand the cedar-(rod), beloved of the great gods.
Then he, in accordance with their [word(?)] brought the men of Nippur, Sippar
and Babylon into his presence, and he honored them. He set them on thrones

“SeeSparks1984:323.

% See most recently S e 1 z 2011: 779-800, as well as A n n u s 2010: 277-320.

% For an edition of these fragments see B h a y r o 2005.

?7 Other myths from Babylonia about sages or wise men who went up to heaven
(Adapa and Etana) have been compared with traditions about the Watchers in Enoch as
well. See also fn. 99 and 102 below.

% The text was published by W.G. Lambert (Lambert1967: 132: Lambert
2007).

* R. Borger interprets this detail as an allusion to the solar calendar and associates
Enoch’s ascension and heavenly visions with the Mesopotamian tradition of the Sume-
rian sage Enmeduranki, who was the seventh antediluvian king (like Enoch being the
seventh generation after Adam); both Enmeduranki and Enoch were given instructions
in heaven about how to perform ritual sacrifices correctly, the knowledge of which they
then conveyed to their contemporaries, before the Flood. Borger argues in this way for a
Babylonian precursor to the Enoch narrative. See B o r g e r 1974: 185; 1994: 224-233.
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before [him], he showed them how to observe oil of water, a mystery of Anu,
Enlil and Ea, he gave them the tablet of the gods, the liver, a secret of heaven and
underworld, he put in their hands the cedar-(rod), beloved of the great gods'™.

This unique account is difficult to appreciate from Lambert’s translation only
and requires some further explanation'®!, The text states that the Babylonian Sun-
god Shamash appointed Enmeduranki to kingship in the ancient city of Sippar,
for which Shamash was the patron god. As for Enmeduranki, he was known as a
ruler from Sumer who — like Enoch — comes from the seventh generation before
the Flood'®. (Sippar is also important because of a tradition that here is where all
tablets from before the Flood were buried and preserved so that mankind could
later recover antediluvian wisdom'®.) Enmeduranki is referred to as “beloved” of
the three highest Babylonian heavenly deities, Anu, Enlil, and Ea, and in fact these
three gods also represent the constellations of stars which characterise Babylonian
astronomy; this reference to Anu, Enlil, and Ea relates to knowledge of astronomy
rather than to piety exclusively. The next step is that the Sun-god Shamash and
Storm-god Adad bring Enmeduranki into their “assembly”. Why would they do
this? This pair of gods function as the patron deities of divination, and oracles
are directed to these gods specifically'®. Being invited into their “assembly” im-
plies that Enmeduranki meets the gods in heaven, especially once he is seated on
a “golden throne” (which is a common celestial trope)'®®. The gods of divination
offered Enmeduranki several things:

i. They taught him secrets of divination (based upon observing oil on water);

ii. They revealed to him the “secrets” of Anu, Enlil, and Ea, referring to eso-
teric knowledge of academic astronomy;

iii. They gave him the “tablet of the gods”, containing the secret of heaven
and earth, and the bag (for carrying the stylus?)'%;

L, ambert1967: 132,

"' T am grateful to Mark Geller for technical advice and information regarding this
Babylonian text.

' See Selz 2011: 794. Another text referring to Enmeduranki also suggests
comparisons with Enoch. A Mesopotamian incantation mentions a mythical “sage”
(apkallu) of Enmeduranki who was said to have ascended to heaven (B or g e r 1994),
and it is Enoch’s own character as a sage or visionary which makes the comparison with
Enmeduranki’s apkallu attractive.

“Lambert1967: 127.

1% See the discussioninL am b e r t 2007,

' Then again, in 2 Enoch, the visionary stands before the face of God, “on the brink
of Heavens”, in front of “the polyphonic and supreme Throne of God made by no human
hand” (MHoraaNH H MPBBEAHKBI H NEP/RICOTROPANH 11 ECTOAL FHB).

1% Based on the translation of the Chicago Assyrian Dictionary, but not following
Lambert, who assumes that Enmeduranki was given a clay model of a sheep’s liver, which
was used in scribal schools to teach liver divination. The CAD translation presents a dif-
ferent idea, that the tablet and bag (for the stylus) provided Enmeduranki with the tools
for understanding the “secrets of heaven and earth”; see Chicago Assyrian Dictionary 18
(T), 2006: 62.
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iv. They gave him “cedar wood, beloved by the great gods”, with the latter
being used as incense in diviners’ rituals'?’.

Having been equipped with all necessary instruments for acquiring (the con-
cealed for the uninitiated) knowledge about the future, Enmeduranki returns home
to inform citizens of neighbouring cities about what he has learned; furthermore
he passes on to them exactly what he has received in Heaven, including teaching
them about oil divination, academic astronomy, and even giving them the tablet
of the gods and cedar wood, etc., much in the same way that Enoch passed on his
own heavenly writings. The comparisons between Enmeduranki and Enoch are by
no means ‘“‘clear-cut”, but there is an additional comment in Lambert’s text which
attracts our attention, namely a gloss on exactly what kind of esoteric knowledge
Enmeduranki received from Shamash and Adad. The text reads,

[to understand] the secret lore of [the ways of the stars, called those of] Anu,
Enlil, and Ea, which are [to be studied] according to the commentary to the
series Enuma-Anu-Enlil and to make the [pertinent] calculations'®.

In other words, the esoteric knowledge acquired by Enmeduranki consists
of academic astronomy, including a hermeneutical commentary on the major
Babylonian astronomical compendium known as Enuma Anu Enlil, along with
the ability to make mathematical calculations for astronomical purposes. This is
significant, since it shows that Enmeduranki — like Enoch — was not simply ac-
quiring prophetic information about the future (such as the timing of the Flood),
but he received technical knowledge of celestial topography, which is a typically
Babylonian scholarly and literary genre.

The important thing to consider here is the literary environment of a type of
texts like The Books of Enoch in contrast to other apocryphal writings. It seems
likely that the Enmeduranki and Enoch compositions both arise from an academic
milieu in which technical knowledge is taught and explained through hermeneutics,
and this attribute of Enoch traditions points to Babylonian rather than Alexandrian
origins,

APPENDIX
Extracts from the 16" — 17" century Bulgarian redaction of
THE BOOKS OF THE HOLY SECRETS OF ENOCH (Kntrt ¢th TaHNs €rHox0)
from MS Ne 321 from the National Library in Belgrade (fol. 269-323)
(Translated by the author)

TITLE: Books'” of the holy secrets of Enoch [knHra''® o7 Tamns €Hox0], a wise
man and great scribe [reaHka XA 0%kNHIA], whom the Lord received and loved, al-
lowing him to see life in heaven above [renunas kHTHi¢], and the most wise, and

197 See the statement in 2 Enoch below: “Vrevoil hastened and brought exquisite books
fragrant/anointed with myrrh and gave me from his hand a quick-writing reed(-stylus)”.

1% Translation Chicago Assyrian Dictionary 1 (A/1), 1964: 27.

' Here the noun knuru can also be translated as ‘Scriptures’/‘Bible’.

" Tn Old Church Slavonic the noun ksnnrsi is pluralia tantum.
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great, and inconceivable, and unchangeable Kingdom of the All-mighty God, as
well as the most-wondrous, glorious, luminous, many-eyed sentinels [MHorowsHTAM
croania] of God’s servants, and the immovable Throne of God, and His minions/
hierarchies and their manifestation, the incorporeal hosts and the indescribable com-
position of the great multitude of elements [cTyxin] and various visions [kHAsHTA],
and the indescribable singing of the host of Cherubim, so that he might witness all
this infinite universe [cRBTA BeZbMEINA CAMORHAELLL BHITH].

]

The First Heaven (Chapter Three)

They showed me a sea which is bigger than the one on Earth. And they brought
before me the elders and rulers of the ranks of stars, and they showed me 200 an-
gels who rule over the stars and composition of the heavens and who fly with their
wings and circle around all the floating (planets/luminaries). Here T saw treasures
of snow and ice, as well as the angels who keep these awesome storehouses, and
the treasures in the clouds from which they enter and exit. They also showed me
the treasures of dew, the nature of which is like the balm of an olive-tree; and the
appearance of their image was much greater than any earthly bloom; and they further
showed me angels who were guarding these treasures, opening and closing them.

The Second Heaven (Chapter Four)

I saw darkness much deeper than that on Earth. Here I also spotted wrongdo-
ers, hanging on chains, awaiting infinite judgement. These fallen angels were much
darker in their appearance than earthly darkness and they produced incessant crying
atall times. And I said to the men with me, “Why do they suffer unceasingly?” The
men answered me, “These are God’s apostates who did not obey God’s commands
but kept counsel according to their own will and stepped back from God with their
Prince (i.e. Satan); these are sentenced to be in the Fifth Heaven.” I became sad-
dened on account of them and the fallen angels bowed before me, saying, “Man of

God [mamoy BxTH], pray for us to God.” I answered them, saying, “But who am I

to pray for the fallen angels? I am a mortal man [4Aks mpTeL]. Who knows where
I am going and what will befall me and who will pray on my behalf?”

The Third Heaven (Chapter Five)

From there, the men took me up to the Third Heaven and placed me in the
middle of Paradise [noctakrnera ma no ¢ nopoan]. This place is of immense
beauty. I saw all kinds of trees with sweet blossoms, and their fruits were ripe
and aromatic; and all food brought along there gave off a beautiful fragrance. In
the midst of it was the Tree of Life [agro #HzHbNo], exactly on the spot where
God rests when He goes into Paradise. This tree, in its goodness and fragrance,
is unspeakably beautiful beyond all other existing creations. All around it looks
like gold and fire-like red, covering entire Paradise. It combines properties of all
trees ever planted and all fruits. Its roots are in Paradise [kogé emoy ¢ g nogoa ] at
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the exit to Earth [ma Hexoa s zemno]. Paradise [Pan] lies between mortality and im-
mortality [MexAo0y TABNIE H NeTAsNIE]. From it two springs emanate, from one of

which milk and honey issue forth, and from the other oil and wine. They divide into
four parts; while streaming silently they approach Eden’s Paradise [pan €aomcih]
between mortality/corruptible and immortality/uncorruptible. Going further to the
other side, they divide into 40 parts and pour out gently onto Earth. They make a
circuit and revolve, like all elements of the air. There is not a single tree in Paradise
which does not bear fruit and each tree provides an abundant harvest. This entire
place is blessed, and 300 exceedingly luminous angels who guard Paradise with
unceasing voices and melodic singing serve God all day long. And I said, “How
beautiful this place is!” The two men said to me, “Enoch, this place is prepared
for the righteous who suffered all kinds of misfortunes in their lives. When their
souls were becoming embittered, they turned their eyes from iniquity and they
were judging justly. They gave bread to the hungry, they dressed the naked with
garments, they raised the fallen, they helped the oppressed and orphans. They
walked without vices before the face of God and served only Him. This place is
prepared for them for an eternal inheritance.” The two men then took me to the
northern side of the third heaven and showed me a frightening place of all kind
of sorrows and tortures, chilly darkness and a fog without light there. A dark fire
was burning there inside it, and a fiery river ran through the entire place. On one
side was fire and on the other side — cold ice, both burning and freezing. I also
saw a rather chilling dungeon and murky pitiless angels, carrying cruel weapons
which cause merciless torture. And I said, “Woe, woe, how very frightening is this
place!” The two men told me, “Enoch, this place is prepared for those who do not
obey God, who do evil on Earth, such as magic/sorcery, spells/incantations, and
devilish divination; who boast their evil deeds; this place is prepared for the forlorn
ones, who steal human souls, who harass the poor, take their wealth and become
richer from the property of others; instead of feeding the hungry, they starve them
to death. Instead of providing clothes for the poor, they leave them naked. They
do not recognise their Creator but bow before soulless and vain gods, fashioning
idols/images and bowing before the impure creation of the hand. For all these sin-
ners, this place is destined for eternity.”

The Fourth Heaven (Chapter Six)

And these men took me and raised me up to the Fourth Heaven. Here they
showed me all the movements and paths and rays of light of the Sun and Moon
altogether; and I measured the dimensions of their movements. I calculated their
light and I saw the sunlight is seven times greater than the moonlight; I saw their
orbit and their chariots, on which each rides with wondrous velocity like the wind,
without resting, day and night going and returning. And on the right hand side of
the Sun’s chariot I saw four big stars, each of which having 1000 subordinate stars;
on its left hand side I saw another four stars, each of which having 1000 subordi-
nate stars; all together, there were 8000 stars, always going with the Sun. During
the day, the Sun is guided by 15 myriads of angels, and during the night by 1000
six-winged angels, marching before the chariot; and 100 angels give fire to him
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(i.e. the Sun). And spirits in the image of two birds, Phoenix and Chalcedra, are
going before the Sun during the day; their faces are lion-like, and their feet, tails,
and head are like those of crocodiles. Their image was many-coloured like the
heavenly rainbow, and the size of their angelic wings is 900 measures; their wings
are angelic and each of these birds has 12 wings; it is they who are harnessed to
the Sun’s chariot, carrying dew and oppressive heat; and as God orders, they turn,
descending and ascending along the sky and Earth, with the light of their rays.

The two men then took me to the eastern side of this Heaven and showed
me the gates through which the Sun passes routinely at the times appointed, in
accordance to its monthly rounds during the entire year, and to the numbering of
the horologium, day and night. I saw six vast open gates; each of these gates had
61 stadia; I measured them diligently and I realised that this was their size. From
them the Sun exits and goes to the Earth, and enters into each month. From the first
gate, the Sun is coming out for 42 days; the second gate — 35 days; from the third
gate — 35 days; from the fourth gate —35 days; from the fifth gate — 35 days,
and from the sixth gate — 42 days; then again after that, the Sun starts in reverse
from the sixth gate for a second circuit of seasons, and returns through the fifth
gate for 35 days; through the fourth gate for 35 days, through the third gate for
35 days, and through the second gate for 35 days. This is how the days of each
year end after the passing of the four earthly seasons.

And then these men took me to the western side of this Heaven, and they
showed me five'!" large gates [gpaTa neToga rearka] which are open on the other side
of the eastern heavenly gates. Through them the Sun sets, and the number of these
days is 365% [no uHcaoy ARiH T3¢ H vereps]'?. This is how the Sun sets through
the western gates. When it goes out through the western gates, 400 angels take its
wreath and bring it to God, while the Sun turns back with its chariot and spends
7 hours of the night without light. In the 8" hour of the night, 400 angels bring
the wreath along and crown the Sun with it, while the elements, called Phoenix
and Chalcedra, sing psalms to the Sun. Because of this, all birds clap their wings,
rejoicing at the one who provides light and sing with their voices, “Here comes
the Light-giver and gives light to its creation!”

"1 Should read ‘six’; as suggested by Andersen 1983: 124-125, fn. 14b, the
numeral equivalent of the letter ‘E’ (¢cts) in Cyrillic alphabet is ‘5 whereas in Glagolitic
the same letter has the numeral value of ‘6°. This detail indicates that the protograph of the
2 Enoch may have been composed/copied initially into Old Church Slavonic/Bulgarian
using Glagolitic script and only later converted into Cyrillic; this process caused varying
readings in the text (reflecting differences between Glagolitic and Cyrillic numeral equiva-
lents of one and the same letter). Similar mistakes took place when numeral values of other
letters (such as B-san, Maaroan, Aospo, etc.) were converted from Glagolitic to Cyrillic. As
usefully pointed out by Andersen, “similar confusion among numerals can be explained in
term of Glagolitic originals” (A ndersen 1983: 125, fn 14b). See also p. 205 above.

"> As noted by Andersen, this detail is found only in MSS of the longer recension
(Andersen 1983: 124-125, fn. d) and reflects later interpolations. It can be argued
that it was inserted by scribe(s) in order to justify the span of the Julian year (i.e. 365V days)
contradicting (in the same text) the earlier calendar tradition of the Jewish 364-day year.
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And then they showed me the calculation of the Sun’s itinerary [c¢ pacuHTaNie
MOKAZACTA MH XomAgHie cANuNaro] and the gates through which the Sun rises and
sets. These gates are vast, because God created them for the horologium of the
year. This is why the Sun was created so large.

Then the two men showed me another calculation of the entire path of the
Moon, all its movements and phases, and 12 big gates eternally facing to the
cast. Through these gates the Moon enters and exits at a regular intervals of time.
Through the first gate — 31 days precisely [Hzg-scTHo] according to the Sun’s posi-
tion; through the second gate — 35 days precisely [Hzg-scTno]; through the third gate
— 30 days precisely [nzgeTHo]; through the fourth — 30 days precisely [Hzgs¢THO];
through the fifth — 31 days exceptionally [Hzpaano]; through the sixth — 31 days
precisely [HzrseTHo]; through the seventh — 30 days precisely [HzgscTno]; through
the eight gate — 31 days exceptionally [Hzgaano], through the ninth — 31 days ac-
curately [HennTro], through the tenth — 30 days precisely [HzgscTNo], through the
eleventh gate — 31 days precisely [HzrscTHo], through the twelfth — 22 days precisely
[HzrseTHo]. Thus having passed through all western gates, the Moon enters through
the eastern gates and this is how the year ends. The days of the Sun are 365,
while the lunar year is 354 days, consisting of 12 months calculated each to have
29 days. There is an 11-day discrepancy from the solar year, which is an annual
lunar epact. This great cycle holds for 532 years'*, By means of a quarter it passes
by in 3 years'", and the fourth fulfils it precisely'"”. For this reason exclusions, that
is ¥4 days are being subtracted from calculations concerning heavenly bodies for
3 years, until what is less is filled in''®. What is taken into account in figuring the
epact is 3 years and is not added to the number of days i.e. ¥4 days are excluded,
which is why they alter the lengths of the years in 2 new moons for fulfilling, 2
others for diminishing the length of the year'"”. When this cycle is over, the west-

' This “Great cycle” (i.e. “Dionysian cycle”, or “Great Paschal Period”) of 532
years reflects the total years of the solar cycle (28 years) times the years of the lunar /
Metonic cycle (19) “after which all movable ecclesiastical festivals occur on the same
day of the month and the same day of the week” (A nd e r s e n 1983: 125, fn. 14d).

""" That is, 365 days (omitting the quarter day).

' This means that the fourth year is going to consist of 366 days (+ 4 times % days).

1 That is, 366 days.

""" This entire passage is complicated in both longer and shorter recensions, probab-
ly because scribes did not fully comprehend the Vorlage. The Moon’s “fulfilling” and
“diminishing” the year possibly refer to intercalations of the lunar calendar, which could
potentially be made twice in the year, in months E/u/ and Adar, in Babylonian and early
Jewish traditions. Yet this is unlikely to be a reference to the Roman calendar before Cae-
sar, which had 12 months: Martius, Maius, and Quinctilius, with October being 31 days,
lanuarius, Aprilis, Iunius, Sextilis, with September, November, and December being 29
days, and Februarius 28 days (which adds up to 355 days). Every second (straight) year
they intercalated either 23 or 22 days after the Terminalia at 23. February. A period of four
years is thus: 355 +378 + 355 + 377 = 1465 days, e.g. an average of 366 1/4 days. Hence,
one could say that the moon is fulfilling and diminishing (Information courtesy K. Geus).
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ern gates are passed through, and the Moon returns to the eastern gates with its
light, This is how it moves day and night in a heavenly orbit; moving below all
other heavenly orbits it goes faster than the winds of heaven. When the spirits are
flying, each angel has 6 wings. The lunar orbit has 7 divisions and each cycle has
19 years''®. Amidst the heavens I saw armed hosts serving God with drums and
organs with the unceasing sound of sweet singing. Having heard it, [ rejoiced at it.

The Fifth Heaven (Chapter Seven)

Here I saw countless warriors called Gregori [pexomit roHrope] (=Watchers),
the appearance of which is like the appearance of humans. Their immensity was
as enormous as the vastness of huge giants; their faces were morose, and their
mouths are constantly silent.

There was no divine service in the Fifth Heaven, and I asked the men ac-
companying me, ‘“Why are these Gregori so sad, and their faces are morose with
their mouths silent and why no divine service is performed in this heaven?” The
men answered me, “Those are the Gregori, and 200 myriads of them parted from
God with their prince Satanail. Following in their footsteps are those who are
now hanging on chains in the Second Heaven, engulfed by deep darkness. They
descended to Earth from God’s Throne on a place called Mount Hermon and broke
their covenant with God on the shoulder of Mount Hermon. The Earth was pol-
luted by their deeds. Human women sinned greatly during all times of that epoch,
lawlessly committing the mixing of species, giving birth to giants and enormous
colossi and thus bringing about great malevolence. Because of this, God con-
demned them in the Great Tribunal; and the Gregori are crying for their brethren,
since they will be judged on the Great Day of God. And I said to the Gregori, “I
saw your brethren. I saw their deeds, their suffering, and their great prayers, and
I prayed for them; but God condemned them to be under the Earth!'?, until both
heaven and earth are finished forever.” And then I said, “Why are you waiting for
your brethren instead of serving before God’s face? Serve before God’s face, so
that you do not anger God to the end of His patience!” They listened to my advice
and lined up in four ranks in that Heaven. While I was standing with the two men,
four trumpets sounded together loudly and the Gregori began singing in one voice,
and their voices ascended to God’s face.

The Sixth Heaven (Chapter Eight)

Here I saw seven bands of the most bright and glorious angels, whose faces
were shining more strongly than radiant rays of the Sun. Their faces were no dif-
ferent from the form and appearance of their garments. These bands of angels are
in charge of the movements of stars, the Sun’s orbit, the Moon’s phases; they see
carthly benevolence and malevolence. They give orders and instructions; and sing-

'8 Reference to “the Metonic cycle of 19 years during which 7 lunar months must be
intercalated” (Andersen1983: 125, fn. 14d).

""" Here is a reference to the Second Heaven as a subterranean place, a discrepancy
in the text.
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ing with sweet voices they give every glorious praise. These are the archangels who
are above the angels and above every other creature, whether celestial or terrestrial;
and these archangels are above angels who are in charge of times and years, and
above angels who are in charge of rivers and seas, and above angels who are in
charge of every earthly fruit, and above angels who are in charge of every grass
and every food given to each living being, and above the angels who are in charge
of all human souls; these archangels write down the deeds of all people and their
lives before God’s face. Among them are seven phoenixes, seven cherubim, and
seven six-winged angels. All of them sing in one voice, and nobody can describe
with words their singing. And God rejoiced by His footstool'®.

The Seventh Heaven (Chapter Nine)

From there these men moved me up and raised me the Seventh Heaven. Here
I saw a rather great light, and the entire fiery force of great archangels; and I saw
an incorporeal host, and the origins of dominions and power of Cherubim'?' and
Seraphim'?, and the Thrones and ten regiments of many-eyed angels, a luminous
station of Othanim (i.e. Ophanim)'?*. I got scared and started shaking from great
fear. And the two men took me and conducted me among their midst, and told
me, “Have courage, Enoch, do not be afraid!” And they showed me God from a
distance; He was sitting on His highest Throne.'?* All the heavenly hosts stepped
forth and stood in a line of ten ranks, according to their status. And they bowed
before God; and with joy and merriment they again returned to their places, in
exceedingly bright light, singing with low and gentle voices. And the glorious ones
were serving Him without departure through night and without leaving through
day, while standing before God’s face and fulfilling His will. The Cherubim and
Seraphim surrounded the Throne, and the ones with six wings were covering His
Throne, singing with a quiet voice before God’s face. When I saw all this, the two
men said to me, “Enoch, we were ordered to accompany you until here.” The men
went away and I never saw them again. [ remained alone on the brink of Heavens.

[...] God sent one of his glorious archangels, the archangel Gabriel, who said
to me, “Have courage, Enoch, do not be afraid! Rise and come with me and stand
before the face of God forever!” [...] And Gabriel swept me up just like the wind
takes away a leaf. He took me and placed me before God’s face.

2 An idiom based on a biblical metaphor “footstool of my feet” (Isaiah 66:1): «God
said, “the heaven is My throne and earth My footstool”». The motif is classified by S.
Thompson as A 133.2.2 (Heaven as God’s throne, earth His footstool) (Thompson
1955-1958).

2l Cf. Ezekiel 1: 10.

122 Cf. Tsaiah 6: 1-3.

' See Enoch I(61:10, 71:7) and Dan. (7:9), where wheels of the divine chariot or a
class of angels are equated with Cherubim and Seraphim; see also Andersen 1983:
135, fn. 20b.

24 Cf. S. Thompson’s Motif-Index: A137.15 (God represented on high throne
surrounded by angels) (Thom p s o n 1955-1958).
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The Seventh Heaven: encounter with the Archangel Vrevoil [Chapter Ten|

And God summoned one of His archangels, whose name was Vrevoil, and who
was swifter in wisdom than the other archangels; he was the one writing down all
God’s acts; Lord said to Frevoil, “Bring out the books from my treasury! Take a
reed(-stylus) and give it to Enoch and recount for him the content of the books!”
Vrevoil hastened and brought exquisite books fragrant/anointed with myrrh and
gave me from his hand a quick-writing reed(-stylus). And he told me about all
celestial and terrestrial and marine activities, and the movements of all elements,
and about the trajectories of their fluctuations, and about the Zodiac-signs, and
he also instructed me about the Sun, the Moon, and the stars, and the change of
their movements, seasons, and years, the days and hours and rising up of clouds,
the departure of winds, the number of angels, songs of armed hosts, and about
every human thing, and songs in various languages, and he told me about human
life, and orders and instructions and sweet-voiced singing, and everything which
is edifying. Frevoil was telling me all this for 30 days and 30 nights without his
mouth stopping speaking, whereas I was writing down all the signs of creation
without ceasing. When I completed the 30 days and 30 nights, Vrevoil said to
me: “This is everything which I had to tell you, which you have written down.
Now sit and write down all the souls of the people who are yet to be born and also
the places which are predestined for them forever, since every soul is predestined
even before the creation of the Earth.” I sat for another 30 days and 30 nights, and
I wrote 366 books.!

The Seventh Heaven: before the Face of God [Chapter Eleven]

God called upon me and said: “Enoch, sit at my left side with Gabriel! [...] I
will disclose to you all the secrets from the very beginning, how I created ex nihilo
the visible from the invisible. Because I have not disclosed yet My secrets even to
My angels, neither did I tell them how they came to be, nor about My infinity and
ineffability and rational creation, about which I tell you today.

[.-]

Once all visible things did not exist. I was the only one moving within the
invisible like the Sun, from East to West and from West to East. Yet while the Sun
has peace I did not find peace, since I created everything. And I thought of making
a foundation; I created the visible creation. At first I ordered one of the invisible
to descend and become visible; and the massive Adoil'? descended; and 1 looked
at him; in his abdomen'# there was great luminosity yielded. I told him, “Deliver

'** The number of the books given (= 366) is a specific feature of the longer recen-
sion; in the shorter recension the number of books varies (e.g. 360, 300 etc.) (Ander-
sen 1983: 140-141, especially fn. 23 h). Most probably the fluctuating number of books
in the shorter recension is due to scribal errors. The number of books in the longer recen-
sion (i.e. 366) is probably an allusion to the solar calendar.

¢ According to Charles (Charles 1913: 445, fn. XXV. 1), the form Adoil is
interpreted as ‘the hand of God’.

27 Lit. ‘womb’,
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yourself, Adoil, and may the visible be born from you!”'?® He delivered himself
[pazagswh cal; and an overwhelmingly great Light came out, and I was in the
midst of this Light. As the Light was looming, a great aeon came out from it, mak-
ing manifest all creatures which I was thinking of creating. I saw that it was good;
and I placed my Throne there, and sat on it; and told the Light, “Ascend above the
Throne and stand fast! Be the foundation of the upper world!” Above the Light
was nothing else. Then again I bent over, looked down from my Throne and for
the second time raised my voice in the Abyss below and said, “May from the invis-
ible firmament appear the invisible!” Arkhas came out [HzbiAe Apxacs], who was
hard and heavy and very red [4gsme]; and T said, “Unknot yourself [pazgpnzn cal,'”
Arkhas, and may the visible be born from you!” He delivered himself [pazgswm
¢a] and a very big dark aecon came out of him; it was carrying the creatures of all
the lower worlds. I saw that it was good; and I said to him, “Go down and stand
fast!” And thus he became the foundation of the lower world. And there was noth-
ing below this darkness.

(]

On the fourth day, I ordered large luminaries to appear on the heavenly rings.
On the first and highest ring I placed the star Kronos (i.e. Saturn). On the second
ring, below it, I placed Aphrodite (i.e. Venus). On the third, Aries (i.e. Mars). On
the fourth, the Sun. On the fifth, Zeus (i.e. Jupiter). On the sixth, Hermes (i.e.
Mercury). On the seventh, the Moon. I adorned the lower ether with smaller stars,
and I put the Sun to shine during the day, while the Moon and stars were to shine
during the night; and I ordered the Sun to advance through each Zodiac sign, being
12 Zodiac signs in the orbit of the Moon. I gave names to the Zodiac signs, and
the time when they enter to be born, and in their chronology and how the hours
go around.”
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HEBECHHU ITMCAHVA: KOCMOI'PA@UA HA BOXXECTBEHOTO
MUWPO3JAHWE B KHHIA HA CBETHTE TAHMHH EHOXOBH

OJIOPEHTHHA BAJTAJIAHOBA I'EJIEP (BEPJIMH-JIOH/IOH)

(Pezmome)

Hacrosiinara cratys e 1ocBeTeHa Ha €IHA OTHOCHUTENIHO CJiado IpoyudeHa
B CTapoOBIrapucTHKaTa arnokpudHa TBopOa, Mo3HaTa B Haykata karto Kuuea
Ha ceemume maiinu Enoxosu w/wnu Bmopu (cnaesncku) anokanuncuc Ha Enox
(2 Enox). IIponsBeileHHETO € YacT OT eIUH 3HAUUTEHO IMO-IIMPOK KOPIYC OT
CTapO3aBETHU AlOKPU(HU CBUUHEHUS, CBbP3aHH C UMETO Ha POJICHHS CEIEM 10~
KosieHus ciesl Anam npopok EHox, koroto bor Baura »xuB Ha HeGecara, 3a 1a My
paskpue CbKPOBEHUTE TallHU Ha OTBBIHUTE CENICHUS.

EjiHa oT Hail-chbiecTBeHNTE 0COOEHOCTH Ha CaMUsl HApaTHB Ha arokpudHara
Knuea na ceemume maiinu Enoxoéu ¢ OMUCAHUETO HAa OTBBAHUTE CEJIEHUS, pa3-
TMOJIOXKEHHU Ha CeieMTe (a B HAKOU OT BEpCUUTE — Ha JeceTTe) Hebeca, KOUTO Mpo-
POKBT MocellaBa €HO ClIe[ APYyro, [Ipeau Ja ce cpeulHe ,Jiuie B Juie’ ¢ bora,
KOMTO MYy pa3KpuBa TalfHUTE Ha MUPOTBOPEHHETO; TOBA OMHCcaHHe Ha EHOXOBOTO
IbTEIIECTBHE-“TIpEHACsIHE™ pa3KpHBa €Ha BbTPEIIHA JIOTHKA H HEOYeBHIHA, HO
CTpOra apxureKToHuKa. OTAeNHNUTe HeOECHU HUBA Ca MOJpPEeeH! B CHMETPUYHA
XapMOHHS, a BCeJIeHaTa € yrnojo0eHa Ha XpaM, pa3noyIoKeH B MOJHOKHETO Ha
boxust mpectoit. Beuyko ToBa EHOX ONKCBa B ChKPOBEHUTE CU KHUIH, MIPEBPH-
MaHKH ce 110 TO3M Ha4UH B apXeTHIl Ha ,,TBOpela/MUCaTela*, JOKOCHAN ce /10
HeOEeCHOTO 3HaHMe Ha aHTenuTe U 1o camara bokecTBena Mbapoct. Koraro my
paskpuBa TaHHHTE Ha TBOPEHHETO HA BUJMUMOTO M HEBHAUMOTO, Ha MaTepHsTa
M 3aKOHWTE, KOUTO s yIpaBissar, bor ro moceemaBa U B KPHIITO-3HAHUETO HA
acTPOHOMHATA, KaTo ro HH(opMupa 3a noapedara Ha 3Be3auTe. Tasu nmoapenda
HE CJIENIBA HUTO €/IMH OT NO3HATUTE IJAHETAPHU MOJIETH, PETUCTPUPAHHY B ChUH-
HeHHUsTa OT chiara enoxa (CuMeoHoBHs cOOpHHK, TBopOuTe Ha Moan Eksapx
u ap.). Tesn, a u gpyru ocobeHoctr Ha 2 EHox Haco4yBar KbM €[HA PaHHA KOM-
MO3MIKS HA TEKCTa; IPOTOrpapbT My BEPOSATHO BB3XOXK/A KbM €10Xa, IIPeJIle-
CTBalla NEpUOMA Ha yCcTaHOBABaHeTO Ha lITonemeeBara cranaapTHara moapenda
Ha HebecHute Tena (Hanoxena npes II B. ci.Xp.); oT apyra crpaHa, MHCMEHOTO
ONMHCaHWe Ha MBAPOCTTA, Npuaodbura ot EHox, HamonobsBa npefaHus 3a BaBH-
JIOHCKH NMPEAUCTOPHYECKH MbJpelu. ToBa Ha CBOM pex HH JAaBa OCHOBaHHE Ja
MHTEepIpeTHpaMe anokpudHara Kunuea na ceemume maiinu Enoxoeu xaro crie-
UHU(pUYEH TOCPEAHUK MEXKIY KYITYPHOTO HACAEACTBO Ha Basuion u Busanrus.
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HEBECHBIE ITMCAHMT: KOCMOT'PA®UA BOXXECTBEHHOI'O
MWPO3JAHUA B C/IABAHCKOH KHHT'E EHOXA

OJIOPEHTHUHA BAJTAJTAHOBA I'EJUIEP (BEPJIMH-JIOHIOH)

(PesomMme)

OnHoOM U3 caMbIX 3HAUUTENBHBIX ocobeHHOCTel Craganckoii knu2u Enoxa
(T.e. 2 EHOXa) SIBISIETCSl ONUCAHUE BU3MOHEPCKOIo MyTellecTBUs-00MUpPaHUs
BETX03aBETHOIO MPOPOKA Yepes ceMb (Bap. AeciaTh) HeOeC U ero BO3BpallieHUs Ha
3eMTI0. ATTOKpUQ UMeeT cneuPpUUecKyl0 KOMIO3UIHUIO ¢ YHUKAIBHOH JIUTepa-
TYpPHOH CTPYKTYpo#. B yacTHOCTH, B OMMCAHUU CEMU HebeC MPUCYTCTBYIOT HEKasl
BHYTPEHHsIS JIOTHKA U apXUTEKTOHHKA, B KOHTEKCTE KOTOPBIX TONorpapuyeckue
JETali Pa3IMYHBIX [IPOCTPAHCTBEHHBIX YPOBHEH NOIONIHSIOT Apyr npyra. Pac-
nonoxkeHue Aza, HarlpuMep, Ha TpeTbeM Hebe, psAlloM ¢ PaeM, MOXHO 0OBACHUTH
TaKXKe TEM, YTO B 3TOH aJbTEPHATUBHOM KOCMOJIOTMUECKOH MoJes Il AT HAXOAUTCs
He I10]1 3eMJIeH, a SIBJISIETCS YacThiO CTPYKTYPHI ,,BRIIIIHEIX HeOec™, [lanee, npyrue
ocobenHocTH CrassaHckol kHueu Enoxa yKas3blBalOT Ha paHHee MOsIBJICHHE TEeKCTa,
TaK KakK IMOPAJ0K MJIaHET HE COOTBETCTBYET CTAHAAPTHOU MOCIIEI0BATENbHOCTH,
ycranosyieHHo#H ITtonomeeM Bo 11 B. H.3., a OTKpOBeHHE, IIOJTYUYEHHOE BU3HOHEPOM,
CXOJIHO C TPaauLUsAMH BaBUJIOHCKHMX CKa3aHUH, MOBECTBYIOIIUX O COOBITHAX 0
BceeMupHoro nororna.

B crarpe npeutaraercs ciaenyromnas TUIOTE3a: TPOTOTEKCT TOTO COUWHEHHS,
KOTOPLIHA MBI celiuac HasblBaeM Craeanckoli knueoi Enoxa, ObU1 co3aaH Ha apa-
MEMCKOM WM JIpeBHeeBpelickoM/uBpuTe He mozke I B. Hameit spel. TTozke oH
ObL1 IIepeBEIEH Ha TPEUECKuil; K COXANCHUIO, PYKOTTUCH, COAEPIKAIINE CITUCKU
I'PEYECKOro OpuruHaia, 10 Hac He nouuid. Hakonel, anokpud ObLI riepeBesieH B
CpeIHEBEKOBOM bosrapuu, ¢ UCIONIB30BaHUEM [JIATOJIUIIBI, CKOPEe BCET0, OKOJIO
X B. JIMHrBUCTHYECKUE U JIEKCUKOTpahUUecKre arpyMeHThl CBHAETEIBCTBYIOT O
TOM, YTO BO3MOXXHBIM MECTOM BO3HMKHOBeHH: mpoTtorpada Owina IIpecnaBckas
KHIDKHAs! I1KOJIa, B IIPOTHBOIIONIOXKHOCTE MHEHHIO, BBICKa3aHHOMY BalisiHoM u
,apyl;’l%aki UCCIIEA0BATEILIMH, UTO IIEPEBOJL anoxkpuda NpUHAIIeKHUT K TPaJuLUsaM
FOTOBSRFSHHOMN LIKOJIBI.
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